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A Bird’s eye view of 

Sri Bulusu Venkateswarulu and his works 


Sri Bulusu Venkateswarulu occupies a unique place in the 
history of Telugu Literature with hundred and odd good works, 
the majority in poetry, in simple grammatical and idiomatic 
language of the classical school of old. His vers:s thousands 
and thousands in number are fluent, spontaneous, clear, 
and direct in appeal. An effortless easy flow 4 a good versatality 
a docile delicacy of expression, and a blmd of spirituality are 
apparent qualities of his poetry. In quality and quantity, variety 
and vivacity, brevity and beauty his works are of high order. 
Adhyatma Ramtyana and Valmiki Ramiyana, Saiaka Ramayana 
and Nataka Ramayana, D^vi Bhagavota add Maba Bhagavata. 
Miha Bharata and Sri Venkateswara Vijaya are voluminous works 
of outstanding merit oa a par with the works of the ancieat giant 
poets. Ashtavakra Charitra, Arundhati Vasishtha, aad Ahalya 
Goutama are his probanihas in which the heroes are saints and 
the heroines their wives a feature nowhere found in any literature 
of the world. His high regard for the g'orious saints of ancients 
india resulted ia his monumental lives of Ancient Indian Saints 
in many volumes, in telugu and english prose which won the accl¬ 
aim from the Jagadguru to the ordinary layman for the credence 
and creditable copiousness. 

Sri Bulusu Venkateswarulu, the fourth son and tha sixth 
child of his parents was born on 18-10 1917 at 9- 10 a. mi in a 
village on the bank of the Godavari in an ordhodox family of 
Brahmins, famous for their rigid austerities and the ritualistic 
exellence. The name of the village is Padagatlapalli Ramachandr* 
apuram, Razolo Taluk, East Godavary District in Andhra Pradesh. 
His father was Sri Bulusu Vcakata Suboavadhaai, an unblemished 
Vedic scholar. His mother was Srimati Anna Purnamma. daughter 
of sri Mokkapati sadasiva Sastry, A Scholar in the four 


11 


Sastras. With this family background with the influence of the 
river Godavari, the favourite spiritual mother of the poet, and 
the ordhodox atmosphere all around made the poet a lover and 
worshipper of the great saints of ancient India. Moreo* 
over, hts coming into contact with an extrordinary spiritual Guru, 
an anchorite ascetic aad an all-comprehensive saint and intellect, 
ual In the early formative period of life, while he was still in 
his early teens was a turning point In bis life. It was Hes, who 
instigated to write the lives of saints in Telngu and who correctly 
prophesied that Sri Venkates-varuiu would be another Nannaya, 
Tikkana, Potana, the great galaxy of great poets, who wrote the 
Maha Bharata and Bhagavata. 

Tho telugu verse Bhaskara Ramayana, a great classic was 
written by six poets as was the case with the Telugu Maha 
Bhagavata, which was written by four poets, of whom Potana was 
one. The Telugu verse Maha Bharata was written by Nannaya 
Tikkana, and Yerrana in a number of decades. They won unive¬ 
rsal acclaim in the long course of time. Sri Bulusu Veokateswarulu 
worte and published with the help of none all the three great works 
the Ramayana, Maha Bharata and the Maha Bhagavata. singl e 
handed within a few years, in the same style; with the sam e 
principles and zeal much to the astonishment aad happiness of 
all. Naturally universal acclaim is in store for him whether he 
likes it or not. 

Sri Bulusu Venkateswarulu took two B. A. degrees in Telugu 
and Economics from P. R, College, Xakinada, the Vidvan title 
of the Madras University, and three M. A. Degrees in English 
from the Nagpur University (Literature] the Bihar University 
(Greek Drama) and the Raachi University (Novei), He served as 
as Lecturer in Eoglisb in Govt. P. R. College, Govt. College, 
Cuddapah, and A. Si Govt. College for Women, Kakinacla. He 
retired after completmg 62 years in July 1981. 
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Ha compiled the Vaviila Telugu Lexicon and was one of the 
compilers or the illustrious Suryaraya Telugu Lexicon, He transla¬ 
ted the Sanskrit dramas kundamaU Venisamhara, Yajnaphaia 
and Abhisheka The first two were text books, for the B« A. and 
M, A; degrees for many years in many Universities. 

The poet wrote more than 50 satakas which are the pataka 
(Medals or ornaments) to the muse of poetry aclored by her 
affectionate sun the poet no poei living or dead ever wrote so 
many satakas iq praise of so many gods a Soddesses. 

The eighteenth of October. 1917, 9-30 a. m. was the day and 
time of the dawn of the poet-sun Bulusu Venkateswarulu on the 
horizon of Telugu Literature in which he remains the staunch 
classicist of the century; the place being a petty but pretty village 
on the beautiful bank of th* Vasishtiia Godavari in Razole 
Taluq, East Godavary District noted for its sanctity, and serenity 
When Mrs,Annapurnamraa was about to deliver this son her husband 
Venkata Subbayya a Vedic scholar, was oq his death-bed. She 
prayed in sad silence 10 her house-hold-God Lord Venkateswara 
for the happy delivery of the boy and for longevity to bar husband 
The kind and compassionate Lord appeared before her in her 
trance and said c Be aot afraid. Name your son, now being born’ 
after me. Every thing will be all-right. Your husband lives. 
Like a flash of lightning, Hj disappeared. The son was born, 
named after tho Lord by the Lord Himself. The father was a 1 j 
right. That was the child that is the present Arshakavisiromani, 
Vidvan Bulusu Venkateswarulu M. A. (Treble) the staunch class¬ 
icist of the century, in Telugu Literature having about one 
hundred and fifty works of monumental importance to bis credit 
In matter, maaaer, magnitude, in quality, quantity and quintessence, 
he stands unique a nong the present day poets in Telugu Literature, 

Finishing his four classes in the elementary school in his 
na ive place, he joined in first form in Board High School, Razole 
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when he was in his third form his Telugu Pandit was Sri Yoga- 
nandayya Pantulu. who becm: a post by the graca of Hanuman 
and who wrote many books including the Yogananii Ramayana. 
He used to shower poetry on the early ceea*agid boys in his 
classes. Due to his influence, the boy wrote a poena and was shy 
to show it to bis erudite teacher. Hi* friends gave it to him. 
He read it aloud with his mellifluous tone. It was this ponra: 

‘'Puttinchina Dcvude ta 

Pettincbunu bhojanambu prema yadara ta 

Gattinchunu puttambula 

Nettulu Jeevintumanuchu nela vagavagan.” 

(The same God who gave birth to you is sure to give you food 
affectionately and clothing gladly, No body need worry about 
one’s future. Every thing is pre-destined.) 

The teacher was all joy, H d cajoled the boy and asked *Cao 
you write another poem?’ The boy wrote on a slip of paper 
another poem and gave it to the teacher, The teachar read it 
aloud It was ihis poem: 

* Raatilonikappa Noofilo tabelu 
Chettutorraloni cheema kevadu 
Pettu bhojanambu prema meeraga vaade 
Neeku naaku pettu lokarnulaku,’ 

(The same God that gives food to the frog in the stone, 
to the tortoise in the well, to the ant in the hole of the 
tree, gives food to you, to me and to all the worlds.) 

Chaste poetry, celestial thoughts and sweet words with the 
highest philosophical content in the boy s first poetry was indi¬ 
cative of his great future. He was just ttairteea or fourteen then 

In those days the boy used to write stories to the then, 
monthlies. His noted stories of those days were * Cyckilu Saradaa 
(the pleasure of riding a cycle) ‘Mogammayilu* (Male*giris) Teera 
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'Fcera cbuooste Yemee Ledu' (There is nothing after-all 
‘Naameede Baaboyi' (On me hurrah). The stories were published 
with suitable pictures and cartoons, Each story used to get a 
remuneration also. His poems also were published and remune¬ 
ration was sent to the boy by M. O. Really he doss not know 
for certain, rules of grammar or prosody. The gift of poetry 
was neither hereditary nor acquired, £t came to him on its own 
will* 

The boy joined in P. R. C School in fifth form and studied 
there onwards. When he was in B. A. Junior, io P R. College 
Kakinada, his poetry till then fragments and small poetical 
pieces, took the form of a small prabandha of elegance and 
etemityi It was ‘Ashtavakra Charitra' the story of the sage of 
the name that appeared in the Mahabharata. It was the glory 
of celibacy, the sanctity of marriage and married life as lived 
in the hermitages of ancient saints, and the ideal of life as 
depicted by the ancient Indian tradition, How to get the book 
printed? The boy had no pie in his hand. He wrote a letter 
to Messers. Vavilla Ramaswami Sastrulu & Sons of Madras, 
sending them the manuscript copy ‘Sira, I request you to get 
my book printed free. In return, I will be contributing articles 
to your 'Trilinga' free”, A reply came asking him to send Rs 40/- 
the cost of paper for printing 100 copies and (hey will do the 
pricing and binding free. The boy prayed to Rama, whe suggested 
to him to wiite to the M»ha Rajah of i.ypore At once be seat 
a verse-letter to Sri Vikrama Deva Vararn, MUha Rajah of Jeypor e 
and Pro-Chancellor of Andhra University to send him Rs, 40/- 
stating the purpose. He ordered his Dewan to send the amomnt 
by M, O. The same was received by the boy who sent it to M/s 

Vavillas, who printed 100 copies of the book gratis and sent to 
the poet to his utter happy surprise. He sent a copy each to the 
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professors of Telugu of the Madras University as well as to that 
of the Andhra University. Both the professors liked the book and 
at ooce prescribed it as Modern Poetry for Madras B A and 
Andhra B» A, Examinations. The poet had the unique distinction 
of studying his own book, the first book ever written by him, as 
text book for his B, A. Final Examination. 

The Vavillas encouraged the budding genius in many ways 
The poet used to write introductions to some and edit some of 
their own publications. In return they used to print his books free. 
Thus, ‘Asbiavakra Charitra 9 was printed four times free. 
The poet 's Telugu rendering of Dignaga’s ‘Kundamala’ was prin’ed 
twice (t was prescribed as Drama for the Vidvan Examination, 
when,’he poet took his Vidvin Tiilt- from the Madras University This 
is-the second time that the poet had his own book as text book 
for his own Examination. The Vavillas continued their patronage 
They printed the first two volumes of his “Maharshul a Chantralu” 
which received great acclaim. They entrusted to him the work of 
editing the Vavilla Telugu Lexicon in four volumes; The payment 
was in some cash and a trie gift of one copy each of tbeir San¬ 
skrit and Telugu publications, a great treasure indeed. Thus, the 
poet was in possession of all the classics in Sanskrit and Telugu* 

After ‘Ashtavakra Charitfa’ won great admiration from 
the poets as well as the ordinary reader, the poet wrote and 
published two more prabindbas on the same lines. They were 
‘Aha'ya oautaraa’ ‘Arundbati Vasishthab In the three holy 
poems, the saints were the heroes and their wives the heroines 
The ashrama life of hermits. their dedication to ttie spiritu *1 side 
of life, their pinince and purity, their ideas and ideals quite diff 
©rent from the worldly people and their hoary and holy contri# 
butions to Indian Culture were depicted in simple chaste elegant 
and dignified style, 



The next monumental work, of Sri VcnVaieswarulu was 
<f gri Mabarshulu Chartrdu" in Telugu pros: in eight volumes. 
Ably collecting the relevant materials from the Sru'is, Smritis. 
Puraoas and the FCavyas, wisely assimilating and arranging them 
in a set order and presenting them in an interesting inspiring an-i 
ennobling manner which resulted in excellent biograph es the 
illustrious sons and Gotrakaras, the founders of the lineage of 
ancient India, in style simple but grammatical and idiomatic 
chaste and pure. The author won great aporeciatioi and admira 
tion from the highest Ggadguru to the lowest layman for th® 
moumental work he thas produced. 

The poet wrote aad published about fifty Satak^s. (A 
Sataka is a garland of 108 verse flowers) in praise of different 
Gods and Goddesses etc. No poet either living or dead' even- 
wrote as many Srtakas as this poet wrote. It is said that these 
Saukas are the Patakas (gold medals or ornameats) to the 
Muse of poetry, adored by her affectionate son the poet. 

i- 

Among his minor poetical works, a gdaxy of them [ike Pa- 
rasara Smriti Sangraha (Parasara smrid abridged) Bhakti Geetalu 
(Songs of devotion) Vairagya Geetalu (Songs of renunciation^ 
Need geetalu (Songs on morals) Stuti Geetalu (Song# of praise) 
Premageetalu (Songs of love) - here the songs are not songs but 
simple poems that can be sung-Bharata Savitri and Tiruppavai 
may be menfioned. His books on L'terary Cri'icism “Bharatf 
Vyasamulu’ ‘-Bharati Neerajanamu” and s>i i Rama katha .sam- 
ajyamu’’ are a veritable feast to the students of literature as 
they contain healthy and construciive criticism of great poets anJ 
their works, while the last is a bird’s eye view of all the importa¬ 
nt works in Telugu Literature on the Rumayaoa. 

The poet’s translation of Dignaga’s ‘Kundamala a great 
drama in Sanskrit into Telugu underwent twelve editions. His 



8 


translation of Bhattanarayana’s VeniSamhara won him a for 
tune by being the text book in a number of Universities for a 
number of examinations, for a number of years, It enabled the 
poet to perform the marriages of his two daughters and publish 
bis monumental books ‘‘Nirvachanadhyatrna Ramayana” *Nir- 
vachaoa Maba Bbarata’' and '‘Nirvachana Maha Bhagavatha”aod 
other books without begging, borrowing on stealing. He was 
the author of some oth«r dramas in Telugu He was one of the 
compilers of the famous ‘Suryaraya Nighantu’ in eight volume^ 
and the sole Editor of the Vavilla Telugu Lexicon in four volumes 
This gave the poet a good mastery over words, their meanings 
their forms, their roots and their history as well as their mystery 
Witn this firm background, wide study and great experience, he 
was able to accomplish the arduous task of writing and publishing 
the great classics within four years single handed with nobody’* 
help of any kind. 

The wonder is, Sri Venkateswarulu was a triple ML A* in 
English Literature, Drama and Novel from three different Univ.-r 
si ties. He was an English Lecturer by profession He was the 
house-holder with very exacting domestic responsibilities How 
could he well accomplish the divine task entrusted to him with, 
out His infinite grace ? All this was done in the days when the 
huge majority of people are quite prone to waste their time and 
life in vain pursuits of ephemeral pleasures. As the saying goes. 

“Kavya Sastra vinodeoa kalo gacchati dbeematam 

Vysanenacha murkhanam nidraya kalabenava ,, < 

While the wise spend their time reading and understanding 
the great classics and immerse themselves io higher pursuits, 
fools spend their time in vices, gossip, sleep or quarrels. Sri 
Bulusu without wasting a single second produced voluminous 
and monumental works of sincere devotioa. true wisdom and 


right [renunciation. Hi* ^Adhyatma Raraayans and Valmiki 
Ramayana are quite true to the original, verse for vene Hi9 
<r Maba Bharata” and “Maha Bhagavata” are to some extent 
abridged in the former part and elaborated in the latter parts 
of the works, His translation of ‘Sri Devi Bbagavata’ was alto 
done on the same lines. 

He also Published ‘Sri Venkateswara Leela' All bis grace 
which is a novel biography of the author himself his works 
and his interactions with the Divine lord and his sport which 
tessentialiy became the inspiation for the authcrs efforts. 

At the ripe age of 70 Sri Venkatcswatlu Started on his 
most prestigious and painstaking task not at his free Will but 
by lord Rama's direct instigation to translate Sri Yoga Vasistha 
Maha Ramayana’ from Sanskrit verse into simultaneously Telugu 
Verse Telugu prose and English prose. The Original in Sanskrit 
was also written by sage Valnaiki while Valmikis first Ramayana 
was called Kathopaya or Karmopaya (pathy of karma* the second 
One was described as Mokshopaya (pathy of liberation,) It w>t in 
32000 slokas in six Chaptevs Vairagya. Mumukshu, Vyavahara 
Utpatti, Sthiti, Upasaraa Nirvana Prakaraoas. Sri Bulusu. Com¬ 
pleted aad printed 6 Prakaraoas and the Purvardha (first half) 
of Nirvana Prakarana (one valume) In Telugu verse be completed 
of published 6 prakaraoas leaving the last prakarana untouched in 
verse form only 5 Prakaraoas were completed and the first two 
Published leaving the rest in manuscript. This w^s the only 
work remained unfinished before the untimely abrupt and cruel 
hand of death snatched him away without any notice or hesi¬ 
tation. The task Sri Bulusu chose was endless of course. The 
Saintly soul's soaring efforts have totally exploited the limited 
energies of the mundane frame, perhaps to the extent of total 
exchaustion. But what he already gava to th* world is itself 
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enough for urn‘een generations to assimilate and experience the 
invaluable eternal benefits of self enlightenment and Ood realisation 

‘Na Nrushibi kuruthe kavyam’ He was a living saint 
w liking and talk ng amidlst us till yesterday. He was an immortal 
soul worthy of entry even into Guinnes book of world record 
for his enparallel literary efforts consisting of oearly 200 works 
majority of which are ail great epic poetical works, It was a 
challenging venture never taken up by any poet of any age to 
write and print single handed in ones own life time without 
begging borrowing or stealing. He had a special love for Nirval 
charm poetry. All his major works were written in exclusive 
verse from using the greatest variety of mater without even the 
intermittant use of prose as did even the greatest among the 
traditional poets He even made this poetry much simpler than 
prose so as to enable even the least literates to comprehend the 
greatness and spirituil essense of Arsha Vagmaya. 

May the saintly soul rest in the eternal bliss of communian 
with the all perv>ding divine consciousness — ..-from cradle to the 
grave Sri Bulusu loved and lived althrough a life totally dedi¬ 
cated to the lord and the divine task entrusted to him to open 
up vistas of ancient Indian culture and heritage its spiritual 
Treasures to the groping millions of todays muodane materialistic 
world the ne:tar fountains eternal wisdom flooded out from hi s 
pen to sanctify and satiate our parching minds He was a realised 
and Redeemed soul He |-ved u far God and died in harness dis¬ 
charging the Diviae task thro his litenry services. 

Sri Bulusu s ‘Sn Vcnkaieswara Vijayamu' a great poeiio 
piece in five cantos in five ihousand verses, Qcals with file story ot 
the Lord of the Seven Hills. The materials were cuihd out from 
the diIfcreut Puranas and other sources its presentation undoU' 
btedly has no parallel. 




It will not be out of place if some of his views are stated 

here, 

“True poetry is nothing but divine grace in abundance. 
Tbe Sage-poets of olden times used poetry, the best of the fine arts 
as a good instrument for attaining salvation, the be-all and eDd all 
of life not only to themselves but to their readers as well as their 
bearers 

‘Poetry is nothing but a spiritual sadhana. Art for art’s 
sake-poetry for poetry's sake is non-sense. Every thing is for 
God's sake God is the realisation of the seif. 

Nothing is higher thao self-realisation. One who does 
not realise self is useless here as well as hereafter, 

‘Every thing passes off Nothing remains. It is the 
highest folly of man to run after the mirages of life, falling a prey 
to the fascinations of the ephemeral pleasures of the flesh. 

j ‘One should never be satisfied with nothing short of reali¬ 
sation of the Self. If man dies woefully without realization, to 

t 

get the birth of rain, tbe crown of God s creation, one has to 
undergo innumerable heinous births. Unbearable. Now itself 
realise and die. N6 more births or deaths,’ 

Such divine poets as these are very rare indeed. May 'his 
great poet live for many years in the hearts of the God minded 
to inspire, elev.ve and ennoble the fallen angels by his words, 
deeds and works. 
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Sree Yoga Vasishtha 
Sree Vasishtha Maha Ramayana 

NIRVANA PRAKARANA 
(Poorvartha) 

1. The Happenings of the Day 

Vasishtha said that after Upasama Prakarana. the Nirva. 
na Prakarana begins. This Prakarana confers on the hearer, Ni¬ 
rvana, the Final Emancipation. While Vasishtha narrates, Rama 
bears with rapt attention concentration and perfect silence. Keeping 
their minds on the exhortations of Vasishtha the whole audience 
was spell-bound and was like a picture unmoved, pondering over 
the meaning of the teaching. The saints were counting the point s 
to be noted with their fingers. Even the ladies of the harem with 
looks wondering, eyes wide open, sat still like the fully blossomed 
bunches of flowers unmoved by windlessness., the black - bees of 
their eyes stuck up. Having finished his course, the Sun reached 
the setting place. Having heard the words of the sage, tha Sun 
having attained a bit of peace and knowledge appeared to be calm 
and cool. The evening winds were slow haviag attained steadiness 
and silence by the great words of the great sage. They moved the 
flowers above a bit and spread the fragrance of the 
mandaaras all around. The black-bees falling in rows began to 
sleep in the various garlands as if they are saints taking rest after 
knowing the kriowable in meditation t The waters in the pleasure- 
lakes surrounded by pearls appeared silent to attentively hear the 
great words of the noble sage. The Sun going round the sky for 

( 1 ) 
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long enters the centre of the bouse through the windows to be 
calm as per the teachings of the sage. He appeared as though by 
the fays of the dawn, he took fine and ef f ulgent calm form wearing 
the sacred ashes of the day’s pure lustre of the pearl s spreading 
the message of peace on all sides. The playful lotuses in the hands 
and on the heads of kings, like the minds of the hearers of the 
calm message of the great sage began to contract themselves. Th* 
babies, the fools, the birds in the cages caused pain to their fee¬ 
ders crying for food. The dust of the lilies used to disappear with 
the blow of the wind of the wings of the black-bees With the 
disappearance of rajas (flower dnst; the quality erotic) the consequ¬ 
ent worry and peacelessness too disappeared; they remained calm. 
As the audience of the kings was physically unconscious, the wa¬ 
ving of the chamara fans ceased with the eye-lids taking rest. 
Unab'e to bear the brunt of the light of the Su a 
all darkness went and hid itself in the caves of mountains. Now 
a s it was dawn, finding the opportunity darkness overcame the 
twilight and slowly entered the central place of the house. Then 
there was the sound of the close of the day. At once the great 
voice of the great sage Vasishtha ceased as the sounds of the tru¬ 
mpets overpowered like the cloud's sound overpowers the sound of the 
peacock. Like the forests having palmyra trees shaken by sudden earth 
quake, the birds in the cages became confused all of a sudden. 
Just as the clouds in the rainy season roaring take refuge in the 
middle of two mountain - tops, the boys hearing the sound were 
much afraid and crying bid their heads in between the two br¬ 
easts of their nursing maids By the gust of wind* from the sha¬ 
ken lake of lotuses water-drops fall here and there; thus the black 
bees. Sleeping in the flower-ornaments of the kings were suddenly 
awakened by the terrific sound; they began to roam with pure 
bodies coloured by the flower-dust. Thus, the assembly hall of 
D^saralha echoed and re-echoed reverberating with the sounds of 
the dawn. Then the sounds of the conches stopped. Noticing 
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that it is time to finish the discourse for the day, Vasishtha 
said to Rama stopping his exhortation with a sweet smile thus; 
''Rama bind your mind-bird in the nest of spiritual discourse and 
keep it in the cage of the heart and fully control it. just as the 
Swan leaves aside water and takes in milk only, leave aside the 
words not useful to you and concentrate on the words use-ful. 
Take the essence of my many words* Thouroughly examiae and 
carefully follow with rapt attention the path I putforth before you 
the path of destroying the vasanas, eliminating the mind, contro¬ 
lling the life-breath and practising regularly the knowledge of the 
Self. If you follow this path, you will not be bound by any thing. 
Otherwise, the fall is inevitable all of a sudden; the fall is as 
dangerous as the fall of the wild elephant in the very very deep 
pit from the great Vindhya Mountain, if you do not carefully 
e xamine and follow my word you will fall like the blind or the 
lampless falling in the deep deep Vindhya pit head downwards. 
Follow your daily routine with no attachment whatsoever and do 
things as they fall on you. This is the Sastra-aathorised method. 
Realise it and be broad-minded. Oh the audience, Dasaratha, 
Rama and Lakshmana, oh kings. It is the end of the day. Do 
your duties at the end of the day. Go and perform the 
rites of the dawn. We shall further deal with the subject 
the next morning'’’ 

All stood up with bright faces like fully-blossomed lotu¬ 
ses. praising Dasaratha, Rama and Vasishtha they ieturned to their 
houses. Vasishtha saluting the group of gods, along with Viswa- 
mitra arrived at his hermitage. Dasaratha and others following the 
sage for a short while, with words appropriate to the occasion depa¬ 
rted. Like blackbees rising out of the lotus, some went on the 
s ky-way ; some on the path of the forests, some to their royal 
palaces and some entered their sweet homes. Placing a bunch 
of flowers on the feet of the sage, Dasaratha along with the 
queens entered the harem. Rama, Lakshmana and Satrughna 
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followed Vasishtha to his hermitage, worshipped his feet and 
returned then to their royal palace All others returned to their 
homes and performed the daily worship of the gods, the 
brahmias, the manes aad the guests. Then as per their caste, dharraa 
and pleasure all took their meal with the r kith and kin. The Sun set 
along with the end of the duties of the day. The Moon came for¬ 
ward along with the duties of the night. Then from their beds, 
seats, mats of grass, the kings etc begant to ponder over the 
method of crossing over the ocean of samsara with minds con¬ 
centrated, as per the exhortation of sage Vasishtha. Then they 
slept like the lotuses beautiful in the middle of the day. Rama* 
Lakshmana and Satrughna pondered over the great teacher’s tea¬ 
chings almost the whole night but slept just for a while and 
got refreshed. As Self-knowledge dawned on them their inner 
minds became immaculate and peaceful. Dispassion and discrimi¬ 
nation, equanimity and equality, knowledge and wisdom favoured 
them with their presence, the night became lucky, with their light 
of knowledge, the night’s fair-faced Moon became clumsy, (l-46> 

2- Absolute Restfulness Confirmed 

The dawn of discrimination destroys the vasanas; thus, 
the dav-light destroyed the darkness; the face of the Moon as well 
as darkness becoming pale disappeared. Spreading his rays, tb e 
Sun appeared as catching the eastern mountain, looking at the 
world sans darkness and brightening the setting mounatain. The 
rays of the Sun came and fell on the morning winds; the fine 
breeze feared even the small wind. The Sun to get rid of the 
heat was covered with the cool drops of snow. To cure the hune. 
ger and thirst, he drank the moonshine-flour-liquid. Rama, Lak_ 
shmana, Satrughna and their followers got up from their beds^ 
took tbier bath, performed their morning duties and went to the 
hermitage of Vasisbtha. He was coming out of tbe hermitage 
after finishing bis routine. They offered him the arghyapady ,s 
and lay prostrate at his feet. The calm place was filled with many 
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people following Rama iu crowds. The sage followed by Rama 
and others reached the house of Dasara f ha. Dasaratha 'finishing 
his duties already, came forward to receive "him and worshipped 
him. They entered the great assembly hall very well decorated, 
with flowers, diamonds, pearls etc afresh and took their seats e 
The assembly was full with kings, saints, the sky-roamers and 

the people of the earth. All entered saluted each other, like 
unshaking lotuses, took their seats after Dasaratha. The brah- 
mins, the saints and sages sat in their seats arranged as per 
tfaeir fitness. Sounds of mutual welcome and salutations ceased- 
The praises of the Vandimagadnas also ceased. The rays of the 
Sun too anxious to hear the words of the sage entered in 
through the windows. The sounds of ornaments of those who 
were ovor-anxious to enter early also ceased. Just as the black 
bee roaming over the sky, coming and settling 'down on th e 
fully blossomed letus, Rama then spread his looks on Vasish- 
tha just as Kumara looks at Siva, Kacha at Brihaspati, Prah- 
lada at Sukra and Garuda at Vishnu. Then Vasishtha taught as 
before thus to Rama : 

“Rama, do you remember yesterday’s words of know - 
ledge ? Now hear the new words of etetrnal emancipation ,atte. 
ntively. By constant practice of Vairagya, dispassion andjlisten- 
ing to the spiritual exhortation of the practical philosophers, it 
is easy to attain salvation. The correct understanding of reality 
desrroys the innate unknown bits of vasanas ( and the sorrowless 
s tate of emancipation dawns. It is the Brahman that can not 
be divided by plac?, time, cause etc that appears as the world, 
causing the illusion of dualism. Without aay residue, the all 
equal, all-calm Brahman alone prevails, There is nothing else- 
Realise this, give up egoism completely, and enjoy the happiness, 
of the Brahman, the noa-bodily, the only one, peaceful direct 

and eternal. Really* there is no mind, there is no igaorance^ 
there is no intellect, there is riojiva - all these are the creations 
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of the Brahman- All riches, all actions, all desires, all are the 
Brahman, the beginningless and the endless ocean flows with 
roaring waves. The nether world, the earth, the heaven* all worlds, 
from the piece of straw to the highest thiag the vastest sky, 
only the Chidrupa the Brahman is and nothing else is. No likes* 
no dislikes, no bondage no riches no relitives, no bodies, the Brah¬ 
man alone is; it flows like the begioningless and endless ocean As 
long as there is the idea of ignorance, as long as there is the 
dualism, as long as there is the belief that the world different 
from the Brahman exists, the mind serpent works ‘ havoc. The 
mind works havoc as long as the body is treated as the Brah¬ 
man, as long as the drisya is thought to be true, as long as 
there is aham and mama, 'P and ‘mine' exist. As long as there is 
no full benefit of the assochtion of the wise aad rejection of 
the company of the wicked, as long as utter and bitter igno¬ 
rance does not vanish, the mind works havoc. As long as the idea 
or the world does not vanish, as long as there is no correct 
knowledge of reality, the mind works navoc The mind does not 
stop its working havoc as long as the blindness of ignorance, 
foolishness and illusion that cause too much of fondness for 
sense - pleasures, exist. As long as the poisonous sense- Dleasure- 
moQgering expands in the forest of the heart, there does not 
eDter the Chakora bird of Self-enquiry. Having no taste for the 
pleasures of the flesh, keeping the mind cool and ealm, and 
cutting into pieces the ropes of desire, these lead to the destru¬ 
ction of the illusions of the mind. One who can get rid of 
desires and illusions and one who can keep his mind very cool and 
balanced under all circumstances cao . reap the best benefit Of 
spiritual enlightenment. One who sees the objects before as non¬ 
existent and his own, body as far far away from him is trea¬ 
ted as mindless, For one, who realises mentally that he is the all 
-mind, the oaly Brahman, inner peace prevails; the illusions or 
Jiva etc vanish. If the ignorance that verily creates false knowle¬ 
dge is destroyed by the knowledge of the Self, the mind like tb e 
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burnt dry-leaf, like the drop of ghee in the fire, will never appear 
again* To the realised souls, the mind with all sattwa remains; it 
is just the sign of the flow of water that dried away. The mind of the 
livanruuktas is called not mind but the sattwa, The realised souls are 
the amanaskas. the non-minded. They play without miad tho¬ 
ugh they have a mind. The Self-controlled, the Peaceful and the 
very pure great souls, though engage themselves in the affairs of 
the world are ever (he seers of Self - Flame. They can never 
have the vasanes of duality. They always look inside and pour- 
forth the world-dry-grass in the flaming fire of the Chiti So, their 
mind-illusions vanish. The mind with discrimination is called Sa- 
twa; in it is born no illusion just as the burnt seed puts forth no 
sprout. What is called by the word mind gives births and deaths 
to the ignorant; to the wise, it gives salvation, through knowledge* 
t he mind that is burnt by the fire of knowledge, 
becomes sattwa and attaining the unattainable will not be born 
again; The mind with desires, like the non-uprooted green grass 
sprouts again and again, but the mind burnt with the fire of kn¬ 
owledge and enlightened by the right approach to knowledge will 
not rise again. The expansion of the Branman is the world; the 
world of beings is not different from the Brahman, both are lik® 
the Purified Mind and the Brahman; both are one and the same* As 
the chilliness is in black-pepper spread, the Chit is in the three 
worlds, which arc not different from the Chit; their birth and 
death are false creations. Sat, asat (is and is not), the words and 
their meanings, are false. All is Chit; its divisions and differences 
are only apparent creations of ignorance, you are deluded 
by thinking that Pure Consciousness is jada, inanimate. 
Hence you grieve. The world is not true, false ideas in false thi¬ 
ngs are false. Treat all as pure Consciousness and the mind it. is. 

There is no scope for false creations. You are the Chidatman, You 
have no parts; you have no beginning, no middle and no end; recapi¬ 
tulate your luaiity; forgetting it, do no be fallen. Remember your 
form of Fullness See it allthrough calmly. Be the Chit; be the 
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Brahman-. You are all pure; all - pervading; you are not the many; 
you are the Only One; you are, what you are; you are not what 
you are not. That you are this you are not; Oh Brahmam Salu¬ 
tations, Salutations, salutations. You are devoid of the beginning 
and the end; the all-great-bodied; the all sky-like pure, having 
the seed of the world in you; you sit play-fully in all the worlds 
in every thing. Victory to you. Salutations to you,(1-60) 

3. The Brahmaikya, The oneness with the Brahman 

In the vast vast ocean of endless water huge waves of 
infinite number rise and fall, fn the same way, from you the 
endless Chit, innumerable worlds rise and fall When you kick 
off the idea of the world and take refuge in the Chit, what 
happens to the vasanas etc? They perish themselves. When the 
Jiva and the world are nothing but creations of the mind, are 
not the rest the same? You are the splendid ocean of Chidatma 
with innumerable high and deep waves, Rama when waves cease, 
you will be as calm as the sky. The heat from fire, the fragrance 
from the lotus, the blackness from the eye-paint, the whiteness 
from the snow, sweetness from the sugarcandy, and light from 
lustre, waves from water can not be separated, are not different. 
Thus, the world is not different from the nature of Chit, 
Experience is not different from chitta, the mind; it is not diff¬ 
erent from aham l l’; the jiva is not different from math mine. 
Mind is not different from jiva;’tbe senses are not different from the 
m od; the body is not different from the senses; the world is not 
different from the body; the body is not different from the world 
The wheel thus turns round and round from times immemorial. 
But in reality, in the opinion of the knower of Self, all this is 
false. The wheel does not turn at all, slow or fast, now or never. 
To tie man of endless realisation, the Brahman like the sky vast 

appears and nothing else, the small or the big appears. Then the 
vaccum in the vaccum, the Brahman in the Brahman, Truth in 
Truth, Ful’ness in the Fullness appear. The kaower of self 
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though engages in actions, as he is of no mind for it, no interest in 
it, he does not do: he does not enjoy: be is the doer as well as 
the non -doer. Actions done with interest and attachment are respon¬ 
sible for joys and sorrows. In the absence of interest or attach¬ 
ment, there ere no actions, no joys or sorrows, there is no doer-ship 
The endless sky is subject to varied words and words-affairs, thus 
the Brahman or the Atmau is called the world. One whose inner 
mind is as pure as the sky,one who follows the principles of good 
behaviour and purity inner and outer, one who remains unelated 
and unperturbed in joys and woes like the log of wood or the big 
piece of stone one who respects even his enemy who comes to kil 1 
fairn with good affection,he alone is fit to see the Self. Just a c 
the flow of the stream uproots the tree on the shore, one wh 0 
uproots the good nature as well as evil-nature, malice etc, is above 
the pairs of affection and anger. These who do not be above 
attachment and rage by destroying them both, can not be called 
virtuous though they are virtuous and they should not be served 
though they are said to be served. One who is devoid of 
egoism and whose miud is desireless and non attached, though he 
is the murderer of the world is no murderer at all, Maya or illu¬ 
sion is that which creates stability to the instable, existence that 
is non-existent and reality which is unreal. This maya or illusion 
is destroyed by parijnana, the knowledge of reality. It is be who 
is the knower and whose mind bas no vicissitudes, in whose bear 1 
the vasanas become exnnot and peace prevails like the wick offthe 
lamp devoid of oil, who attains the Atman as easily as the 
king in the pointing conquers the painted army. He to whom all 
the multitude of the things of the world are things never to be 

c oveted but ever to be shunned, to whom all the stages of life 
happy and unhappy, joyful and sorrowful and prosperous or oth¬ 
erwise are things to be shunned, is the real Jivaumukta (1-22) 
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4 . Chittabhavapratipadana, the state of mind of Rama 
“ Rama, mind, intellect, ego and the senses can Dot exist 
anywhere but in the power of Chinnaatra. The Self alone being 
the all-form appears in these varied forms, just as the eye-disease 
makes the reflections of the mirror or the Moon appear m ever 
different ways. With the disappearance of thick darkness, its bli¬ 
nding nature also disappears. In the same-way, with the disappe¬ 
arance of the strong desire for sense - pleasures, as poisonous 
as any thing, the mind becomes devoid of ignorance and illusion; 
Just as the snow disappears in the sarat season, with the spell of 
the spiritual science (adhytamasastramantra) the dangerous poison¬ 
ous disease of avarice disappears, with the disappearance of the 
clouds in the sky, without any obstacles, jadyam, inanimations 
disappear. Thus, with the destruction of mourkhya, ignorance, the 
m'nd with its kith and kin (vasanas) gets destroyed, If the thread 
of the garland is cur. off, the pearls fall pellmell; thus, if the 
mind is destroyed, the vasanas attached to it get destroyed, 
Without knowing this secret of the sastras, missing the main ess¬ 
ence of the sas'ra; behaving otherwise is having the nature of 
mean crebures and worms Just as the waters of the lake become 
calm with the cessation of the wind with the cessation of ignor¬ 
ance, the mind becomes calm shunning even the fair-faced young 
^adies with lotus-petallike eyes, without any vascillation or fasci¬ 
nation. The wind becomes stable in the very wide s/cy. Thus, you 
are steady and stable hearing my words of wisdom, leaving aside 
likes and dislikes. Just as the prince sleeping in the harem happy 
wakes up with the blowing of trumpets, you woke up from you r 
slnmber of ignorance hearing my thundering words of wisdom. 
Even ordinary people become enlightened by the words of the 
family-teacher; what wonder is there that you are enlightened by 
my words? The very dry land can take in much water; thus by 
dispassion you have great longing for my words; so. you are 
very well able to imbibe the spirit of o y teaching. We are 
the great family-priests of the Ikshwakus; as such my words 
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auspicious are worthy of emulation by you. Like a garland of 
precious gems, wear the ganaad of the words of enlightenment. 
(M3) 

5. Raghavavisranti varnana, Rama’s State of Peacs 

Sri Rama:* “Revered Sir,, by pondering over your great 
words of unqualified infinite wisdom, I attained the real stat e 
of the Chit, Chitta; the series of worlds, though before my very 
forefront receded into the background and got annihilated. Just as the 
land becomes dead - dry by the aosence of rainfall, but becorae s 
invigorated by the fall of heavy rains, my mind drenched by the 
nectar of your glorious ’words enjoys infinite oiiss absolute, jus* 
as the lake appears very peaceful with the exit of the wild ele¬ 
phant from it, 1 now enjoy eternal bliss absolute, with all tra« 
nquillity tremendous. With the disappearance of the fog or mist 
every thing appears very clear, I see the Brihman sls all in all 
every thing is calm: toe quarters are serene. All doubts are cl¬ 
eared off: all the mirages of desires disappeared: the snow of 
attachment melted away; I am content with the forest of the 
s arat. Even the conteotment got by drinking the nectar is quite 
] nferior to the unlimited joy 1 now enjoy. I am now in Prakrit 
my true nature. I am still; I am happy ; 1 am lokarama; 1 
am rama (the enjoyer, enjoyment, enjoying world) enjoyer of 
the Self, I salute myself; 1 salute you, myself. Just as with the 
rise of the Sum the ghosts disappear, all ray doubts and fears 
vanished by the knowledge of the Self. Like the lake in the 
sarat, my heart became pure, peaceful, cool and calm. The 
mind attained its nirvriti, emnncipition. As the darknesses dis¬ 
appear with the rise of the Moon, rny doubts as to how the 

Atman became impure and wherefrom the impurity came etc 
disappeared. All always, by all means are the Atman; then 
where is the sc>pe for falsi creations like th : s is different from 
that? I now with miad-lotus fully blossomed smile at my pre¬ 
vious state crushed by the avarice-machine. I had a happy bath 
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in tbe river of the nectar of your sweet words and realised 
the idea that I am all. in fall. 1 Ascended to the land of the 
Brahman, where there is no place for the light of the Sun 
who is far far away from as the nether world. I got rid of the 
vast ocean of bhavabhavabbava, the world of likes and dislikes 
and established myself in the Supreme Spirit; I deserve the salu¬ 
tations of all; I Salute my Self. Oh Lord, your potent words 
entered the interior of my mind-lotus and gave me the glo:y of 
experience! By it* I became sorrowless and attained the state of 
everblesssedness and everjoyfulness* (1-16) 

6. Mohamaahatmya, Strong passion’s unruly might 

Sri Vasishtba : - “Rama, hear me further for your bene¬ 
fit, satisfaction and alory. Though difference you are devoid of, 
these my words will enhance your understanding and evert the 
dull will be benefited. The senses of the ign erant who thinks the 
body as the soul are angry upon him and they insult 
him, irritated The senses will not only not trouble the realised 
soul but will be f ienbly with him and treat him with due resp¬ 
ect. One who has no likes or dislikes has no scope to be born 

again with the body. The Atman and the body are quite unrt" 
lated; the body and tbe Atman are thus unrelated. Like darkness 
and light both are quite opposite to each other. The Vman is 
ever rid of all the vikaras, vicissitudes; it is never connected with 
any thing; it has no rise or set; it is ever effulgent. L a t the body 
stone, inanimate;, ignorant, mean, destrucdble and ungrateful 
receive the treatment it deserves. H) v can this inanimate body 
acquire 5 he ever pure Consciousness? With the pondering over 
of the Chit, the inanimation runs ewav. Though the day-to-day 
affairs are facing run by both, in r ality bod'i are of different 
qualities; both are quite opposite th» igs Tnc too subtle Atman 
and tbe too S'oul body can never merge with e ch other; how 
can they become one? Day and night, knowledge rnd ignorance 

and the shadow and sunshine can not exist together; if one is 
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present the other can not be, The Brahman, the absolute Rea¬ 
lity can never be the inanimate body; the all-spreading Atman 
has nothing to do with the body; though to the ignorant this 
is absurd. Just as the lotus has nothing to do with the water, 
the Atman has nothing to do with the body. By being in the 
body, the Atman is unaffected. The blow of the wind and its 
results have no affect on the sky, the qualities of the body 
births and deaths likes and dislikes, joys and sorrows can not 
effect the Atman. Having the body, thinking that the births etc 
are the waves in th^ ocean of the Brahman, be happy and 
joyous. They are created in the Atman itself* Even if the body 
is tortured, the Atman will have no effect by it; if the waters 
of the lake are much confused, the water-reflected Sun or the 
Moon is never confused. The real knower of the Self knows 
the truth of all things. By the clear analysis and understanding 
of the body and the soul, the illusion of ignorance pertaining to 
the body Vanishes. Absence of power is powerlessness; absence of 
light is darkness; lack of knowledge of the body is the cause 
for its woes and worries. Those who are devoid of true knowl¬ 
edge will face the dangers of illusion and attachment. They roam 
here and there aimlessly like brutes while their senses automa¬ 
tically act due to their inherent power, as the bamboos iu the 
forest while the wind blows into them make sounds, by the 
power of their life-breath. Their power of their limbs struck 
by the waves of s bda, sparsa, roopa etc, disappeared while 
they were immersed in i(. It is due to their ignorance that they 
drown themselves in the flow of the sea of the future dangers; 
they cross it over by the Chit, Not doing it, they become too 
saean; they are the living dead. Their movements are good for 
nothing; their roarings are the same as the sound of the 
cruel, foolish bow-strings; Life is the knowledge of the Self: 
Death is its giving it up, Just as the vicious forest-fruits cause 
death, the enjoyment of the fruit without Self-knowledge is hell, 



J4 


Yoga V as isht'ia 

Io take rest in ignorance is to sit on the greatly heated stcne, 
the association of the ignorant is to sit on the dried up tree in 
the forest. To help the ignorant is to strike the sky with pads; to 
give any thing to him is io throw it in the mud. To talk to him 
is to bark with the dog. Ignorance is the source of all dangers; 
there is no danger that is not caused by it. The arrogance of the 
ignorant is the cause of the birth of the samsara tree 'with many 
branches. The chains of joys and sorrows bind him tight with all 
cruel ty and drench him in the strong belief of the great protect¬ 
ion of his body, riches, mooies etc. One who treats the body, the 
non-self as the Self is the worst fool; there will be no end oi sorrow 
to such a fool. Leaving the Self, relying on the non-self, the fool 
becomes blind. Who can make him get easily rid of illusion and 
ignorance?The blind always remain falling and falling due (o the non- 
seeing of the Atman and seeing the Anatman, the fool gets poison 
from the Moon instead of nectar and fowl smell from the flowe r 
instead oi fine fragrance. He gets the thorns of sorrows instead 
of green grass on the pasture. From the body-tree, the vjsaua 
serpents rise and bind his mind-elephant. While fme variety of 
paddy grows in the well-tilled land, desires grow up as weeds 
in the unfilled heart - land of ch: ignorant man. 

The hell which is protected oy i be snakes of sins awaits him just a s 
the peacocks await the clouds. It is only for the fool that the 
poisonous lady - creeper with the black-bees of waving eyes and 
the lip-sprout grows and spreads, in the heart of the ignorant 
fellow there is a bad tree called attachment with pale leaves 
cool shadows, with smoke of exhaling breaths the teeth weapons 
cutting into pieces, the wildfire of enmity. In the malice-ful 1 
mind of the fool there is a mean lotus called blaming others, 
in it the black-bee, worry and woe lives; with flames of sin got 
in every previous birth the wildfire of death burns the body aud 
gives birth again and again. The ignorant fool c tching the rop. s 
of samsara goes up and down;is bom again and again attaining 
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boyhood, youth, old age etc; he drowns himself comes up, goes 
^owq like a tumbler in water. The wretched world to the wise 
knower is like the foot of the cow loo easy to cross over; To 
the unwise and the ignorant who are interested only in filling up th e 
belly, the world is endless Like the birds in the cage, the ignorant 
are unable to move with their minds attached to the external thi¬ 
ngs crushed with the w dght of vasanas and unable to esc. pe 
from the birth and deuh naebin.i. Just as the huntsman keep* 
meat etc to attract birds end beasts, which they easily fall in them 
the s.nse-p ! easures are there to attract the igaorani. Thev imme¬ 
rse themselves in them; Like the kaipavriksha the w reached world 
shows innumerable things of false enjoyment; from this the world 
sprouts come; grow end perish. In this wonderful creation 
of the world-forest there are varied desires of varied bird-pleasures of 
the flesh. Births are leaves; innumerable actions (karroas; are their 
buds; good and bad are the fruits; pleasures are their bunches of flow¬ 
ers drawing their sustenance from the moon of ignorance, the wo. 
iOen-creepers shine To the moon of ignoraoce, the women creepers 
Shine To the Moon of ignorance, birth and growth 
of lady - medicinal plants are the strength. Thus, the forest of sa- 
rossra attains glory; the darkness of ignorance shines with the 
arts of innumerable b rths. Just as the Sun sets, darkness prevails 
and the moon appears, i.i the absence of knowledge’ in the 
presence of indiscretion, iguorance dominates like the moon in the 
vaccum Just as the moon is the lord of the night, ignorance is of 
defects., ignorance is thfijcause of, the defects The ignorance-Moon’s 
Vasana-nectar, is drunk by the desires-chakora birds awfully. Like 
the Moonstone, the mind of the idiot is melted completely, Th e 
damsels with their swan-tike walks appear to the fools as fine 
swans, making one to believe that all the quarters are full with 
lilies and their eyes the fickle black-bees. Their very touch appe¬ 
ars to be very happy forever; their hcadhair distributes darkness 
all along; their white lips move; they rcn.rch like white clouds, AH 
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this is the play of (he darkness of ignorance. Appearing as sweet 
in the beginning but dangerous at th 1 . end, full of defects, having the 
beginning and the end, destruction etc are the branches of the 
tree of ignorance; they bear the fruits of the different worlds. So, 
cut to to the root this tree of ignorance, (1-61) 

7. The Greatness of ignorance 

Wearing the necklaces of pearls and ornaments of gems and 
shining with beauty, the young ladies are the waves of the milky 
ocean of love and lust in the moonshine of pride. Their looks 
drifting from their beautiful cheeks appear like the fickle black, 
bees roaming in the golden lotus-petals. The lovely ladies in parks 
and pleasure-gardens make men mad and appear as the confiden¬ 
tial servant-maids carrying the orders of Cupid. Their bodies now 
compared to the moon, sandals and lotuses will be food for dogs 
and falcons after their death. The smell of their bulky breasts, 
now compared to the golden jars, buds of blooming lotuses and 
the matulunga fruits, is the smell of putrified blood. The lips the 
meat-bloody pieces and the dirty water that flows out of it are 
compared to embrosia, grand beer, the cool nectar emanating 
from the disc of the full moon. The hands and shoulders of 
ladies are made up of strong and sturdy bones wifh joints but the 
poets describe them as beautiful creepers etc* Their thighs, com¬ 
pared to the trunks of plantain-trees are ihe pillars of the house 
of Cupid, which is decorated in front with the auspicious bieasts- 
adoration A bit sweet in the beginning ,in the middle \be giver 
of pairs of opposites and vanishes in the end, even that fickle 
Laksbmi is desired. The mind is sorrow-striken; happiness with 
hundied branches and sorrows with as many branches if not more 
with the consequent fruits appear. The actions with desires are 
ready to bind with the ropes of creepers in the form of benefits 

and throw in the forest of illusion. The mist of illusion, dark as 
night like the river Yamuna in the rainy season always throws one 
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into action; good and bad. Y ima, the conferror of joys and sor¬ 
rows and the expert in doing so makes the sweet things sour. He 
increases in every birth attachment, which like poison works ha¬ 
voc. The winds of actions, that throw down the dried up leaves of 
age old men, blow up the dust of sins that blind the eyes of disc¬ 
rimination The Time-God becoming thick-skinned by wicked deeds 
eating belly-full the ripe fruits of the world is not satisfied even 
after long periods of time(Kalpas). The ignorant serpents breathing 
*n, the wind of moba, giving a bit of coolness of the Brahm n, 
devoid of the three kinds of heat (taapa) leaving the 
body-skin g© in croocked ways (innumerable births). The youth- 
night, without the moonshine of discrimination and dispassioo/- 
troubled by the blows of the devil, cares and anxieties, 

like the dark night passes on vainlyi Just as the lotus-thre¬ 

ad is destroyed by the fog, the tongue is destroyed by the fever 
of consoling the ignorant and idiotic mem The salmali tree of 
poverty with the joints of sorrows and worries and the thorns of 
troubles is growing and spreading by leaps and bounds. Empty 
inside, height destroyed, the mind-house has in the thickest night 
the owl of avarice roaming ever. The old old age - cat catcb'ng 
hold of the youth- rat by its ears cuts into pieces and eats. Like 

the foam in water, having no essence inside, the creation is grow¬ 

ing enormously like high mountains. White as the flower of 
aabhaasa, the giver of the sprouts of the worlds and the just and 
unjust fruit-yielding the creeper of satta has blossomed. The three 
world- house is touching the sky and covering it, the mountain 
of the Gods, the Meru protects it as a pillar; it has two windows 
shedding light, the Sun and the Moon. In the wide wide lake of 
samsara the life-wind-black-bees, the ehit-nectar of the fully bloss¬ 
omed body-lotu3es is being drunk. In the black sky, rasemb 

ling artificial earth, there is the Sun-lamp illuminating the entire 
earth. The dilapidated world-bird, bound strongly by the threads 


( 3 ) 
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of desires is in the sense-cage made up of the vasana-metal. The 
ever-failing jivas in the samsara move about by the life-wind. For 
a few days over proud of their greatness, forgetting the real f<rm 
of the Atman, men and womer fall down to'lie depths of samsara 
full of body-mud, bad blood, foul meat and weak bones. In the la' e 
of the path to heaven, in the filth of the blackness of the 
sky, there live the sarasa-bird * gods tasting a bit of the nectar 
flowing out from ihe Moon. The lotus of worldliness (pravritti) 
dirty with f he black-bees of the fruits of desires, with the spro¬ 
uts o r vosinas, emitting the smell of going to and returning from 
the other worlds fully blossoms. Living in the pond-waters of 
samsara, the mean fish called creation is taken away unawares 
by the old falcon called kritanta, the destroyer. Like the garland 
of foam from the waves, the peculiar creation is very short-lived? 
peculiarly it is growing day by day like the Moon in the first 
half of the month. The time-potter preparing the pots of the 
jivas of very short longevity is turning the wheel of creauon- 
The innumerable-world forests born ever since the kalpa - creation 
in the immovable firm p ! ace have become food for the fire of 
the yugas. The state of this world, will be changing and changing 
with likes aud dis'ikes and heaps of joys and sorrows without 
break. The Yugas becoming ever perplexed, crea*ing the pits of 
different vasanas are turning round and round, passing o e 
and on but the minds of the fools will not change, evea at thn 
fall of thunders. Even the body of Indra, who tears to pieces 
his enemies in many ways and who is praised by the great is full of 
vasanas Raising always the dust of creation, the wind of Niyati, 
the divine ordination enters the mouth of the Time- serpent. Alt 
things appear as the foam of the ocean of things and fall jn the 
ocean fire badabi of abhava, nothingness, or destruction. The pecu_ 
liar powers of tbings‘ sudden, stranee. only natural appear as the 

waves of ihe ocean, Kritanta, the destroyer, like a furious lion 
rears to pieces the fuads of worlds- elephants full with the pearl; 
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of living-beings. The world- v ;rds with the cloud-wings eating the 
fruits of the seven mountains and searching for the fruits of 
vasanas, are born, live for a while and then are dead and gone. 
The creator-painter in the painting of the minds of jivas with 
the five colours of five senses is creating the pictures of samsara. 
Always speedy, causing innumerable changes, having many 
limbs like the second, minute etc, having many sprouts somehow 
got from asat, subtle and the ciuse for its big form searching 
for the method in time, the immovables live. The movables are 
destroyed by the pairs of opposites and the cycle of births and 
deaths. Even the worms and insects undergo great agony by thin¬ 
king of their past sins and good deeds' The all-devouring Time- 
God living in an unseen hole, is happily devou r iog the movable 
as well as the immovable creatures, in a moment. Unseen by time 
for a while, hiding its body in the earth, bearing chillness and 
heat, the immovables give good fruits. The jiva-black-bses resting 
in the three-world lotuses make ghum ghurn sounds. Kaali, the 
gooddess, the consort of Kaala, catching the beggar’s bowl in her 
hand, of the universe wants again and again alms, in spite of 
giving sumptuously already. She remains in the three worlds with 
the hair-tie of darkness, the f cKle ey L »s of the Sun and the Moon 
the pure Consciousness of the Trinity of God, the chariot of Earth 
and Mountain, the waist-ornament of Reality, the cloud-breasts, 
the power of Chit, the small and the big, the teeth of the stars, 
the tip of the evening red-dawn, the lotus-lnnds, the crest jewel 
Vaij iyanta face, the pearl-necklaces of the seven seas and the hair 
of forests She comes and goes. She is coming out of the groat 
ocean of time again and amain. In thegreaf unfathomable depths 
of the ocean of time, the great bubble the Brahmanda goes up 
jn a kalpa-minutc. The creators of the universes rise up in a 
moment and disappear like the saarasa birds. In the clouds of 
time the lighui ngs of creations appear uud disappear. In the 
clouds of Time, the forests of the light of Chit rise up. The 
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disillusioned birds the beings falling, on the palmvra trees-the fruits 
the Brahmanda creations, fall down. The manv creations of 
gods, leaders of gods etc fall down in a moment. Innumerable 
kalpas, innumerable divinities appear and disappear in a mom' 
ent. The great trio, Brahma, Vishnu and Maheswara also va¬ 
nish in no time, In the vaccum Brahmapada, nothing is imposs - 
ible; All these creations pertaining to the world are the result s 
of ignorance* The riches, the troubles, woes and worries, boyhood' 
yoQth, old age, death the tapatrayas, the upatapaas, imme* 
rsion in sorrows are all due to utter odd ignorance only'(l*57) 

8. The glory of the creeper of ignorance 

I will now describe how the creeper of avidya appeared, 
spread and blossomed by the side of the mountain of Chit. With 
the physical body of the three worlds, with the great joints of 
mountains, wi*h the skin or bark of the Brahmanda and the leaves 
of the jivas of the three worlds, it blossomed. The fruits and roo¬ 
ts of this creeper growing day by day are joys and sorrows, births 
and deaths and ignorance and knowledge. Even in joys and happ 
iness, there arises avidya, which causes desires for more and more 
of them. In sorrows, it goads one to perform unjust acts and 
reap sorrow after sorrow. The moment one thinks that ‘there is’, 
it is born and it gives solid fruits. By the idea that there is’, 
it becomes strong and yields the fruits of things quickly. The cre¬ 
eper of ignorance is born of ignorance and gives more and more 
of ignorance. But by knowledge it is destroyed. It grows with 
different false creations, the smell of vasanas and thick leaves 
of attachment and bodily affection. It shines with the flowers of days 
the black-bees of nights and the ever falling leaves of jivas, turning 
non-stop with vasanas A leaf turning round and round may 
fall before the elephant of discrimination which though raises 
it from the tree of sense - pleasu.es, it falls again and reaches 
the tree of senses. The creeper of ignorance has innumerable 
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browing sprouts., like friends etc smiling leaves like children etc 
glossoming flowers like seasons increasing juices like-sentiments twi - 
sting serpents like sorrows aad diseases, full with joints of 
births and deaths that cut into pieces by force and full with the 
juice of enjoyments and sufferings. It is destroyed only by vichara, 
self-enquiry. In this creeper of ignorance, every d^y, the Sun 
and the Mom at the place called the sky, the pi nets like flo¬ 
wers, move about as if driven by wind. The stars filling the 
sky are apparently the buds of flowers in groups. The bright 
shining of the Sun and the Moon is the flower-dust. The cree¬ 
per with all these looks like a beautiful lady attracts the atte* 
ntion of people and makes them love-lorn. At the top of this 
creeper shaken by the mad elephant-like mind, the koel of 
samkalpa makes sweet sounds that pervade and convert the mind 
Jove - intoxicated. The four sides of it, the sense-serpents 
occupy. The bark or skin of avarice is seen quite visibly. T*he 
creeper grows up haviag as its prop the blue sky. It stands on 
the pillars of the ether and the earth* Thus, this is the ornament 
adoriag the garden of the world. The depths of the Seven oceans 
are its water-furrows. Made wet by the waters of the milky oceans 
its downward branches even go to the nether world. Those who 
perform actions to get their desires fulfilled are the black-bees f 
turning round and round the faic female-flowers as it is the prop for 
them. Moving with the vascillating minds of the love-lorn, this is att¬ 
acked by men, immersed in ,the worldly pleasures* Though this 
is full with evil actions resembling serpents, this is fascinating with 
the flowers of heavenly pleasures* Though this is 
full with the holes of evil designs of the living jivas, it gives 
to fools the intoxication of joy. But in the view of men of 
discrimination, this very creeper of ignorance is full with flowers 
variedi called the beauties of tranquillity that lead to salvation. 

It gives tbe fruits of salvation with the ram of the joy of the reali¬ 
sation of the Atman. Around this, thete are seen various kinds of sou- 
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rces, birds, flower-dust and ths fencing of mountains. This is carved 
in the pages of varied arts; this is covered by the forests of 
varied angles of vision, darsanas; this is on the ascendency of moun* 
tain top of the many leaving the leaves of d iffereace* Being born* 
appearing as being born, it dies; it appears to die, it is half-torn 
as well as untom; it is never torn. It disappears some times and 
appears again at once it pretends disappearance though appearing 
it always sprouts and always withers. If it is touched unaware^ 
it makes one fall down unconscious in simsara; if it is touched 
with discrimination, it gets itself destroyed. If it is touched with 
a pure heart, it becomes one with it. But it creates differences 
being in the mindo of the ignorant like "this is water, here are 
mountains, serpents, gods; this is the moon with the stars; this 
is the Sun getting up; this is darkness; that is light; this is the 
sky; this is the earth; this is the sastra; this is the Veda; this 
is devoid of both; this is the flying bird; th^ is the log of wood; 
that is the air, this is hell; that is heaven; this is god; this is 
the fly, this is the Trinity of God; this is the Sun; these are 
Fire and Wind-Gods; this is the Moon; this is Yama etc' From 
the lowest dry-grass-piaee to the highest power, the seen world 
including Hara is nothing but ignorance^ which must be destroyed 
mentally; then only one attains salvation, the Gain of Self’*(1-32) 

9j The Rajections of Avidya, ignorance. 

Sri Rama “ Revered Sir, I am extremely puzzled and 
wonder-struck to hear from you that even the sattwik forms of 
Hari and Hara also are of avidya, ignorance Kindly elucidate. 

Sri Vasishtha “Rama, before the creation of the wor¬ 
lds, there was the only Sat, Chit and Ananda untouched by any 
thing but all calm, being in all beings But at the time just as the 
waves rise out of the ocein, the great expanse of water, from 
this rise the rays, a bit different from each other capable of crey 
ating the world. The rays are thought of as the subtle, the sturd- 
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and the mid-way just as the Sunshine is thoaght of as cool sun 
shine, hot sunshine and shadow. The mind is ihe first state 
the second is the Hiranyagarbba state and the third is the Virat 
state. Thus Prakrit is apparent in three ways, the sattwa, rajas 
and tarnas. Understand that avidya is Prakriti with the qualities 
of the three gunas. This is the world of the jivas; towards its 
end is the highest state of the Self. The three gunas are again 
subdivided into three each. Thus avidya, ignorance is of nine 
kinds; it is the prop of the drisyaprapancha, the world that is 
visible to ihe naked eye. The Rishis, the Munis, the Siddhas, the 
Nsgas, the Vidyadharas, the Suras—these are the Sattw>k part of 
avidya, ignorance. Of them, the Vidyadharas belong to tamas, the 
Munis and Siddhas to rajas and the gods like Hara etc to sattwa, 
The ignorance of the gods is devoid of the qualities of Prakriti 1 
hence they shine resplendent in pure sattwapad* Those who wor¬ 
ship the Trinity of God will conquer birth aad death and hence 
they are called men of salvation. Rudra and others are ever 
liberated; they last as long as the world lasts. With bodies, they 
are jivanmuktas, without bodies they are videhamuktas and of 
the nature of the Pure Consciousness. Though this part is of 
avidya, it leads to vidya just as the seed becomes the fruit and 
the fruit again the seed, Avidya is born of vidya just as bubbles 
are born of water. Just as the bubbles liquidate in water, avidya 
liquidates in vidya* The difference between vidya and avidya is crea¬ 
ted as the bubbles from water. Just as there is no difference at all bet" 
wee*' water and bubbles, there is no difference between vidya and avi« 
dya in the highest view. What remains above both vidya and avidya 
is the real residue; it is beyond knowledge and ignorance. It is be- 
yoad expression in words. There is no word synonym to it, sign 
or abbreviation to it. There is oeither Jnana and ajnana, vidya or 
avidya. Be established yourself in that which is beyond creation 
or imagination* In reality there is nothing; that which is has 
its prop in the s Chit. It is full of upadhi; it is oot evident as 
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ordinary things; but by its fils?n?ss, all things are known. Hence 
avidya is called sat sometimes, The sat-called avidya is destroy¬ 
ed by vidya; hence it is false. In reality, as shadow and sunsh* 
ine, if the creation of avidya disappears, dualism also disappears. 
With the disappearance of avidya vidya also disappears; then remaios 
the unattainable, devoid of upadhi, and the form of all Bliss. That 
is the real form of Paramartha; to see it is to see every thing; 

nothing else remains. Just as in the seed, the power of sprout¬ 
ing, floweriag and fruiting lies dormant, in avidya lie dormant 
innumerable powers; it is the box of all powers; if vidya 
is realised this also disappears. This is by far a greater vaccum 
than the sky; but this is notan all-vaccucn; it is full of Chit; it doe s 
not mean that it is with upadhi. Just as from the sunshine-gem 
there is fire and ghee in milk, from it emerge time, place and 
reason, like sparks from fire and light from the Sun emerge. 
Just as wavtfs rise from the ocean, bright light from the gem 
comes out’ the rays of knowledge rise from it and spread to all 
quarters. Just as the store-house is the place of all things, 
this is the cause for all sorts of illusions and delusions. But. the 
world is not different from the Brahman. In the interior and 
the exterior, on all sides there is the Brahman; nothing else is. 
The indestructible Brahman is devoid of the three kinds of divisi¬ 
on. If the sky in the pot moves, the sky is supposed to move. If the 
gem moves, the magnet is supposed to be the subject or the 
cause; subjectivity i s attributtd to objective Brahman. Just as alj 

the iron articles move with the proximity of the magnet, all the 
bodies though inanimate move with the proximity of the Brahman, 
The world that is created by samvit is in the only seed, the Chit, 
the innumerable moving waves are not different from water, the 
peculiar forms of water. Really, the Brahman is more formless than 
the sky; there is nothing else in that vaccum of forms and formless¬ 
ness than the Brahman itself. (1-33) 

10. The Cure for the Disease Avidya 

Therefore, Rama, the animate and inanimate world, the world 
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world wearing the form of all beings is-non-existent. There is no 
creation of births and deaths at all. There is then no idea of Jiva etc* 
It is all false. What is it that you want? The subject of the external 
enjoyments, appearing as aham of the body, is like the serpent 
in the rope, not real. If the Atmin is not realised, all is illusion, 
if there is realisation, every thing is the Atman. This is the end 
and aim of all kinds of knowledge. The Pure consciousness, influ¬ 
enced by its own power, contaminated by the seed of impurity 
is called avidya, ignorance. If this is got over, what remains is 
the real Atman, devoid of all forms, All illusion or delusion is 
due to the mind, if this is destroyed, the illusion also is destroyed. 
If there is the pot, the pot-sky is inevitable. Just as the child 
thinks that it goes when carried by someone and sits when it is 
made to sit; the deluded mind creates the false things in the 
Atman and disturbs it. The spider binding itself by means of its 
web around itself does not know that it is bound by its own 
action; so als. , the deluded mind does not know that it is bound 
by itself. 

Sri Rama : - Revered Sir, reaching the apex of foolishness 
the inanimate objects live as if they are the personification of 
a solid ignorance. What do you say about them? 

Sri Vssishtha " Rama, unable to attain non-mindednes 
having fallen *rom the position of the mind, standing as neutral, 
the inanimate Consciousness lives mute and ignorant. They the 
inanimate beings are far far away from salvation; all the senses 
here are asleep; this is the worst state of ignorance as it has no 
power to undo the woes As the ‘puryashtaka' is absent, these in¬ 
animate beings are mute' blind and deaf apparently. 

Sri Rama ; - Sir if the objects are devoid of puryashtaka, 
it is the state of a Yogi, who surely attains salvation. You say 
that they are far far away from salvation. How? 

4) 
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Sri Vasishlha “ Rama, that state is the state of salva- 
t.ioa in which the mind by diicrimination, self-effort and self-en¬ 
quiry, destroys itself in the fire of knowledge and attain salvati¬ 
on But the inanimate beings having no discrimination, realisation 
due to their past great sins, can not at all attain salvation. The 
best state is the state of the highest realisation of the greatest 
Self by giving up all vasanas, Approaching the realised souls, dis¬ 
cussing with them and with the co.students of Philosophy, unde¬ 
rstanding the sastras with the bent of mind of spirituality, one 
attains the highest salvation. As the plant is in the seed, 
the vasanas are dorment in the mind; that state is the deep sleep 
state, which gives birth again. Thus even the inanimate objects 
have re-births. With the sleeping vasanas. without the qualities of 
the mind and with the qualities of inanimation, these beings 
cause innumerable birth-pangs, They all again get the qualities 
of sound sleep state and though they are liable for salvation they 
are to be born again* As flowers etc from the seed,pot from 
the earth are dormant in them they possess vasanas in them. If 
the seeds of vasanas are asleep, they are not conducive to salvation 
if the vasanas are not seeds, if they are are fully destroyed, that 
state is Tureeya, leading to salvation. Vasaaa, ,fire, debt, disease, 
enemy, attachment, poison, and enmity-even a very small residue 
of them will cause immense harm. One, who completely destroyss 
the seeds of vasanas and who attains the state of pure Consclounses 
will ntver experience sorrows dead or alive. The power of Chit, with 
the juice of re-birth, with the seeds of vasanas uodestroyed sleeps 
in the inanimate objects. The vasana-seed power covered with 
the form of Chit rem-ias with the seed to sprout when earth and 
water are available. The power of Chit remains in the inanimate 
things as inanimate, creating the idea of money, gem etc in the 
substances, liable to touch, as hardness in others, in the ashes 
and particles of dust as wood, clot of earth in the form of 
destruction in their previous shapes, in the black things like 
the sword etc as the shining sharpened edges and in pot and 
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cloth as the capacity to briag water and to prevent cold etc 
respectively; The formless Rainy Season appears in the form of 
clouds thick and full with water; thus the power of Chit, Pure 
Consciousness appears as pot and cloth i. e.as drisya, the world- 
The nature of the power of Chit, covered with the avidya, ig¬ 
norance is thus rightly analysed and! appears stated. See how this 
false thing spread everywhere and appears as real to the deluded 
mind. If one does not look at it as Self, it causes the illusiod 
of the samsara; if it is seen with the view of Seif', ail sorrows 
vanish. It is called avidya, ignorance as it creates the false cover 
to the real Self* Avidya is the real cause of the world the 
drisya; from it all other things come into existence. The form¬ 
less avidya vanishes whea it is viewed with knowledge just as 
the snow-particles vaaish with the sunshine. Just as sleep will 
vanish with redouoled activities, avidya vanishes with discrim¬ 
ination and definite conclusion that it is false. Just as darkness 
vanishes with light with a bright lantern in hand when 
oue goes in search of darkness it all vanishes. Just 
as ghee vanishes when fire comes near it. It is impossible to find 
out the form of darkness with the help of the light in hand-* 
the light is called the destroyer of darkness. Avidya runs away 
the moment one b gins to enquire about it with vidya. If it 
is a bit eaquirel into, a bit of avidya goes if it is fully enq¬ 
uired into it disappears in toto. It appears only when it is not 
enquired into. With the help of bright light, darkness will be 
kno^n as false; wish the help of great knowledge avidya is known 
as false. In the absence of enquiry and knowledge, it appears 
as before; by euquiry *nd knowledge make it non-existent. The 
body is the machine of blood, meat and boaes. In it who am 
I? This enquiry leads to the destruction of all avidya- The des- 
truc'too of avidya is the state of destroying the beginning and the 
end; Chidatma alon remaina. This is destroying avidya. After it, 
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what remains is the eternal, the absolutely real Brahman, which 
is sought after by the wise and which alone destroys aviJya ia 
toto. As it hag no form or shape, it is only known by itself, not 
expressed. The taste of the sweet is to be experienced only by the 
tODgue but can not be expressed in words. Really, avidya is non - 
existent; all that is existent is the indivisible Brahman. From it 
alone emerge the ideas of sat or asat. ‘All this is not the Bra 
hman'- this is avidya. 'All this is the Brahman’ This is vidya- To 
think of ghata, pata, sakata etc as not the Brahman is avidya, 
to think of ghata, pata, sakata etc as the Brahman is Vidya. (1-45) 

11. How to determine a Jivanmukta ? 

Rama, to enable you to understand aright I say the same 
thing again and again. Without constant practice, the Atman can 
not be realised, because the avidya, utter ignorance has been there 
of innumerable births like a solid rock growing stronger and 
stronger. It consolidated itself with the experience of the outer as 

well as the inner senses in all states and became very influential. 
But Vidya, the knowledge of the Self shines resplendent unseen 
by the senses, extinguishing the mind and remaining as the 

original true form of pure Consciousness. Being beyond the senses 
and the perceptions of the activities of them, it can not be seen 
by the human beings. Cut into pieces with the practice of kno¬ 
wledge as the sword the creeper of ignorance that strongly inter¬ 
twined itself with the heart-tree. Take as model the path tread 
by Janaka, the king of Mithila, Though the doer of actions, be¬ 
coming the non-doer in mind, though he was in the waking state 
he got this knowledge by his constant practice of Self-knowledge. 
With this firm knowledge of the Self, Hari undergoing innumera_ 
ble birth-pangs, performing infinite deeds remained free from at;- 
achment. Let this firm knowledge of the Self of Siva with Parvati. 
Brahma with Saraswati quite non-attached be yours by practice 
The definite and determined knowledge of the Self attained by 
Brihaspati, the teacher of gods, Sukra, the teacher of the demons 



Nirvana Prakarana 


29 


the Sun, the Moon, the Fire, the Wind, Narada, Pulastya, Ang- 
iras. Prachetasa. Bhrigu, Kratu, Atri, Suka etc, myself and the 
other Jivanmuktas among the Brahmins and the Kshatrias must 
be yours by practice* 

Rama t- “Revered Sir, kindly tell me with what,definite 
and determined knowledge of the Self, the above great men, you 
now quoted, attained the highest state of Bliss. 

Vasishtha Rama, hear attentively. All the worlds seen by 
the naked eye, the drisyaprapanchas are nothing but’utter illusion; 
if you overcome it, you will find every thing as the form of th® 
holy Brahman, the only real and the endless. The Chit, pure con- 
scsousness, is the Brahman; the world is the Brahman; the bein¬ 
gs in the worlds are the Brahman; I am the Brahman; my enemy 
too is the Brahman; so are ray friends and relatives; the past, 
the present, the future are the Brahman; they are in the Brah¬ 
man; just as waves in the ocean rise and spread, they arise in the 
Brahman and spread in it, The Brahman shires resplendent crea¬ 
ting infinite objects; the Brahman is realised by the Brahmin; the 
Brahmin is being enjoyed by the Brahman. The Brahman in itself 
by its own power ot iliusion creates waves of changes; even my 
deadliest enemies also are the Brahman, May I not do injustice or 
cause offence to the Brahman. None can harm one who is immer¬ 
sed in the Brahman, So, there is no place at all for the states 
created, lik? the tree created in the sky. To those whose sarnk- 
alp3S are destroyed in toto, there is no question of their arising 
again. The movements of limbs, the causes for coming and 
going are in the Brahman itself full everywhere ever and anon. 
Then, where, w th whom are the attachments etc? Everywhere 
the Brahman reigns snprerae, where are joys and sorrows? The 
Brahman is pleased with the Brahman and remains itself in the 
Brabmaa. The Brahman shines in the Brahman; I am not diff¬ 
erent. from the Brahman; I, all this and every thing are the 
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Brahman The very creation of attachment and detachment are 
wrong. The death-Brahman is entering the body -Brahman at 
its own free will. What is there to feel sorry for? or dread for? 
The idea of sorrow is as good as the idea of serpent in the 
rope, an illusion. The joy of coation is derived from the body 
Brahman in the Brahman. So, 'I did it* 'I enjoyed the coation' 
this kind of thinking is false and useless. The movement of 
the waves is the movement of the water; if the waters do not 
move, there are no wavea; if the Brahman in the form of the 
movement is nonexistent, the joys and sorrows would have been 
non-existent; it is the wave that liquidates in the water and noth¬ 
ing else. If the death-Brahman enters the body-Brahman nothing 
is dead or lost; The moving waters, giving up their moving nature 
remain still; so leaving aside the static nature, to live in the true 
original form of the Self is happening just as the ornament becom¬ 
ing gold and the wave becoming water. The idea opposite to this 
is maya, illusion, prakriti. It is this that causes the creations of 
jiva, jada ideas, their differences etc. Illusion and sorrow are for 
the ignorant, not to the wise; to the ignorant, the world is full 
of woe; to the wise it is full of joy^ To the blind, the world is full 
of darkness; to the wise who think that the world is the Brahman 
it is a place of happiness and bliss. It is only the child that sees 
the ghost and is afraif of, not the elderly man. Thus, one who 
is in possession of knowledge will have no fears and sorrows. Noth¬ 
ing is dead, nothing is living. It is the play of the illusion. The wave- 
illusion in water is as good as the jiva illusion in the Atman. This 
is here; that is not there such illusions are created in the Brah¬ 
man by the Brahman. The moon - stone reflects light and spreads 
with no reason whatsoever; in the same way, the power of the world 
is the reflection of the Brahman, which shines within itself. The 
hardening of water is ice; if it melts it becomes water. The body 

arises from the Brahman;when it goes, the Brahman remains. If there 
is no water in the ocean, there are no waves. If there is no Bcah- 
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-min, there would have been no bodies. The water-drops, the spri¬ 
nkles of water, small ripples, the waves, the foam, streams are all 
water and join the water. In the same way, the body, the senses, 
the pleasures, the drisya, the sorrows, the ends of life etc come out 
of the Brahman and join the Brahman again. The existence of the 
world in the Brahman is as good as the existence of [the ornaments 
in gold. This is the peculiarity. Dualism is false, created by fools. 
The mind, the intellect, the ego, the tanmatras, the senses etc are 
all Brahman; there is no variety or numerality of the Atman or 
the pairs of opposites. The sound made in a cave resounds echoes 
and causes the illusion of duality. Thus, ‘this is my-self; this is my 
mind, this, f that etc’....these adduce dualism in the one only Brahman, 
The unknown Brahman appears as having the jiva and the world 
idea i. e. the many, just as the one Atman, by itself, appearing as 
many in a dream, justifies it. The non-realisatioo of the Brahman, 
which is all-pervading is ignorance; the gold piece fallen in dirt is not 
realised as gold, it becomes dirt. It is only the ignorant that attain 
the ideas of ignorance; the wise realise it as the Brahman, the Self 
effulgent, the great Soul. Only the ignorant call it utter ignorance. 
The moment it is realised as the Brahman, it becomes the Brahman; 
the moment the gold is realised it becomes gold. As the 
Brahman is all-powerful, whatever it thinks of itself, it becomes that 
at once. As the Brahman is devoid of action, doership of action, 
the instrument, with no reason, no name and is the highest, it is 
called ‘swayam Prabhu*, the Self-Lord.The unrealised Brahman is 
ignorance:the realised is Knowledge, which destroys ignorance. If a 
relative is not realised as relative, he becomes an enemy; if he is 
realised, he will be the near relative. The ide a of jiva and the ide a 
of the world, if realised as false, the idea of the Brahman comes. 
Then, detachment for things of pleasure begins, with the realisation 
of the idea of dualism is impossible, the idea of the Brahman arises, 

with it great detachment begins. If the idea that I am not the body 
is firm, the false egoism disappears and absolute dispassion becomes 
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evident ‘l am the Brahman idea makes one dissolve in himself. The 
whole then is established as the Brahman, Then there will be no ‘I* 
'You’. Then the world, the objects of the world all appear as the 
Brahman, the only Brahman. There will be no more sorrow, action, 
illusion etc l am all-equal; l am all-happy;I am all-sorrow-ridden,I am 
the Brahman really; I am relieved of all creations I am sans disease; 
I am the ALL-Soul, l neither give up any thing nor accept any thing. 
The absolute Truth is that I am the Brahman, 1 am the blood; I am 
the fiesb;[ am the bones, I am the body I am the Chit,I am the Chetana 
I am the Brahman. This is true; I am the Heaven I am the sky with the 
Sun I.am the earth. I am the form of the ghata, pata etc. lam the Bra¬ 
hman; this is true. I am the straw; l am the bush, the forests, the mou« 
ntains, the seas, the beings. I am so,becoming one with the Brahman, 
I am the qualities of giving and taking, emptying and refilling and 
narrowing and broadening. Becoming one with the Chit. It is I that 
became the different forms, desiring the spread of creepers aid 
bushes. So, every thing is dormant in the Chidatma, the Parabrah- 
man of all-peace. In the Parabrahman every thing shines. It is every 
where, in every thing. One who comes to the final and firm concliT 
sion that all is the One Soul, the highest Brahman is called by the 
names Chidatma, Brahman, Sat, Satya. Amrita and Jnana.He enjoys 
the Chit-Brahman, the all-spre <ding, the only Chit, devoid of the 
Chetya, thn Pure, the teacher that teaches that the Self is in all 
beings, the all-peace, the real Truth, Again, he realises that he the 
Self is responsible to all the actions of the mind, the intellect and 
all the activities of the senses, devoid of differences, of equal lustre 
the root of all the causes of the world;I am the Brahman that shines 
bright in the silence of the saints; none can denounce my real form 
as I am the form of all experience: All the wheels of 
actions turn round on account of me. I am the Chid-Brahmao, una¬ 
ttached and beyond all* The pure form of Peace is my real form; it 
is sound-sleep-like. Greater than the joy of all beings from the lowe¬ 
st to the highest Brahma, the joy of happy coation with the mos c 
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beautiful young damsel and all other joys put together is not even a 
drop of the ocean of ray joy, is ray joy. All the joys of the world 
are only the insignificant particles of my Eternal Joy, Unlimited. 
I am the joy of that lover who finds his lady love most fascina" 
ting in the full-moon-shine; I am the joy of the objectless, the 
highest joy of the Chit* lam the joy of men on earth looking at 
the Full-Moon and the joy of the Full Moon. Just as the power 
of Chit,the Chid-Brahraan is evident in the interior of the sky, the 
Brahman becomes evident in the face of one who does not feel joy 
or sorrow in happy and unhappy situations. I am the Eternal, tb e 
form of true experience, the Chid-Brahraan, I am the power of 
Chit that makes the object at a distance visible, I am the power 
of action, combining the power of the five elements that result in 
innumerable other activities. I am the sweet power of Chit in the 
Kharjura etc. The power that experiences joys and sorrows, when 
it becomes devoid of joys and sorrows, gains and losses etc be¬ 
comes the Brahman. I am that Chit-Brahman to whom joys and 
sorrows are equal. I am that serene, pure form of Chit that shiues 
between the Sun and the earth accessible to the sight-thread, I am 
the Chid-Brahmau ever immortal, the beginningless and endless 
tureeya form that shines in the three states of waking, 
sleeping and dreaming brilliant. I am the Chid-Brahman 
that shines in all men equally and in the same state, just as the 
sugar-cane grown in different fields possesses the same sweetness, 
I am pure and ever entering any and every place like the light 
of the rays of the Sun. The cilna ever-shining form of my Chit is 
veryr great. The happiness of coation.the j oy of driking the nectar are 
things of personal experience. Thus, the real form of ray Chid-Br 
ahraan is endless and indesiructible. It is known only by experience. 

Just 8S thin thread that unites the lotus-bead without appearing to 
others outside, spreading throughout the body invisible, but app- 
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ears when it is cut, I am the Chit in the body without appearing 
outside but appearing when the illusion of the body is cut off- 
Though enveloping the entire worlds, too subtle to move the group 
of clouds and very difficult to see is myself, the power of Chit, 
Known by experience, seen by the inner eye,being as ghee in milk I am 
the power of Chit shining as the dear and the greatly lovable na* 
ture. Just as the ghee in milk is ever present, the power of ray 
Chit is ever present, never reduced. Just as the ornaments are no¬ 
thing but gold, the mountains etc are nothing but myself in and 
out, ever and anon. I am the mirror, the fountain of all experiences^ 
unattached with all-common-power. J am the form of pure Chit 
having no scope for lines of dirt. I worship the Chidatraan, the 
cause of fruition of all samkalpas, the source of making resplen¬ 
dent all lustres, the ead and aim of all desirable things. The prop 
of all senses, the beyond of all semes, devoid of slipping of the 
true form, I worship the Chidatman. Remaining in the form of 
sat, ghata, pata, tata and koopa, moving in the form of the four 
kinds of the jivas the egg-born, the sweat-born, the seed-born 
and the body-born, remaining as sleeping even in the waking state 
the Chidatman, I worship. I worship the Chidatman which is the 
heat in fire, coolness in the snow, sweetness in food, sharpness in 
the sword, the blackness in darkness, the whiteness in the moon. 
The light that lights in and out, remaining in itself, though very 
near appears to be far far away due to ignorance, that Chidatma 
we worship. We worship the Chidatma the sweet thing in sweet 
things, the sour thing in sour things and remain in all things, W q 
worship the Chidatman that shines always in all things during all 
the three stages of waking, sleeping and dreaming as tureeya and 
beyond tureeya, as all-equal in all places. We worship the Chida¬ 
tman, which is devoid of samkalpa, desireless, angerless, egoless 
and the all-absorbingi We worship the Chidatman, that is devoid 
of the desire for pleasure, effort, action etc. We worship it as 
no*part, non-egoistic, ail-embracing, unattached and the only one 
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Swaroopa. I have become that Chidatman, reflecting in every thing 
and moving it, having the lineage of all realised souls, moving 
in the waking state and the dreaming state and becoming contract" 
ed in the sleeping state* I attained the state of Chidatma, sprea¬ 
ding inwardly and outwardly the birds of worlds being in appea¬ 
ring as spreading a big nest, peculiar. Every thing is in it; also 
nothing is in it, I attained the state of Chidatman, which at th e 
time of creation appears as sat, the creator of Sat, at the time 
of Delusion the form of asat withdrawing all powers; the only 
one Chit, most reliable and the prop of all joys and happiness. We 
worship the light of Chit that roams with infiniteTorms, being the 
prop of friendship, cool underneath,,moving, moved by the in 
animate winds, immovable when they are absent like the wick- 
light of the 1 rap, being the support for love with no form, 
appearing to the ignorant as being hurt by the life-winds, but 
really to the knower of Self appearing as the form of realisation* 
The nectar called the Chidatman, shining secretly in the lotus o^ 
the heart-lake, very beautiful! with the threads of hands and feet f 
water for the lotuses of the people, the Chidatma tattwa is, I 
attained that. This nectar of Chidatma, like the nectar of the yore 
was not born from the ocean of milk; no Moon was born when 
it was churned. None can steal this nectar. We worship such nectar 
of Truth as this. 1 attained the Chidatman, known only a bit by 
word, touch, form, taste and smell, quite calm when they are 
absent, i attained the Chidatman, quite plain as the sky, the plea- 
ser of all the worlds and the sky but not the sky, I attained the 
Chidatman, the all-rich, the all-powerful but devoid of riches' 
ttiough the subject, never the subject. I am the form of all the 
worlds; all this is mine; but yet, 1 am devoid of egoism; hence 
I am not any thing. Having realised aright the truth clearly, I 
became free from illusions. Let the world be full of illusion or 
the eternal Atman, the all-true. It does not matter.(1-112) 
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12. Doubts about Jivanmuktas removed 

Thus, the Jivaorauktas like Janaka etc with a firm deter¬ 
mination that they are the Brahman live happy devoid of woes 
and worries, in the tranquil peaceful state of the true equality. 
They are full-minded men of great courage of conviction, equal- 
minded and dispassionate, never thinking of birth and death 
and praise or blam:. Though they are all-roighty like the sho¬ 
ulders of Narayana, as outrageous as the Meru, they live with 
humility and nobility. They lived equally happy in forests, mo¬ 
untains, islands, towns and pleasure-parks like the gods in hea¬ 
ven: They lived in the flowery cradles, fair forests and on th e 
peaks of the Meru with equal ease- They ruled over kingdoms, 
devoid of enemies, with the parapharnalia of umbrella and faos, 
upholding the principles of Dharma, Artha, Kama and Moksha 
with the fitting sports and pastimes, They performed all the acti¬ 
ons as prescribed by the scriptures, that smritis and the traditi¬ 
ons, made the people perform their religious duties* They eojoyed 
all the pleasures of the flesh and the positions, together with 
other enjoyments. They enjoyed the pleasures of the mango gar¬ 
dens, the mandara pleasure-gardens and the nandana pleasure-gar¬ 
dens hearing the music and observing the dance of the heavenly 
and earthly damsels forgetting their pnysical bodies. They accepted 
and did the duties of ideal householders, performed all kinds of 
sacrifices for the happiness of their people and all the animal 
te and inanimate objects. They also roamed heroically in the 
streets of great warfare with terrific sounds of the wild elephants* 
trumpets, with groups of elephants lying dead and groups of 
foxes eating the flesh of the dead bodies* They also performed 
feats of single combats with the enemy* In spite of doing all 
these, their minds remained unattached, calm and disinterested. 
At the times of great calamities and the highest honours, they 
were neither depressed nor elated like great mountains remaining 
un&ubrnerged ia waters. Finding the full Moon the ocean becomes 
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elated, but they were never in spite of their enlarged empires all 
over. In the hot summer even the strong forests become faded, 
but they never even at the time of the worst sorrows. The forest cre¬ 
epers become aglow by the fall of the frost* but they never 
even when they were immersed in the highest pleasures. Thus, 
having aside their subjective attachment, they enjoyed all pleas¬ 
ures of the world in full They neither gave up likes and disli¬ 
kes nor entertained them. Though winning victory after victory 
over their enemies, they never got elated. They sever got elated 
by being verily victorious over the enemy; they never got disturbed 
when they were defeated by their enemies. They were never proud 
of their victory or happiness; they never got dejected or unhappy 
over their sorrows. They were never deluded or disillusioned in 
calamities; they were never depressed in dangers. By auspicious 
l hings, they were never overjoyful. They were never sorrowful 
like you in inauspicious things. Performing the duties of their cas¬ 
te and stage of life, they stood like the Meru Mountain non-doing 
in mind. Rama , follow their sinless view, give up the .ordinary 
ego and remain in the idea- I am every thing. Look at the series 
of creations in the true perspective; be like the Meru in firmn¬ 
ess in depth like the ocean and be devoid of temptation* What 
all you see lustrous is nothing but Chaitanya; there is no question 
of their being true or non-true or any thing else or nothing* Be 
the Brahman, give up the mind of illusion; be non-attached and 
see that the samsara is destroyed. But never be emotional like a 
fool; never be deluded and roam like a mad man», 

Rama Dear Sir, I an now able to know the truth by your 
grace, like the lotuj fully blossoming with the rays of the Sun. 
Wonderful. All my illusion van shed; all my doubts are cleared. 
I shall do as you please. My pride and illusion are gone once 
for all; I am now devoid of ego*and malice; 1 am very happy as 
my long-prevailing sorrow is destroyed* I am at your bidding; my 
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mind is pure with a single purpose; command me, I shall implici¬ 
tly obey you. (1-28) 

13. Jnanavicharayogopadesa, self - knowledge by self - 
enquiry- 


Rama:-’’ Sir, with the destruction of vasanas, I attained 
the position of a Jjvaamukta, the fruit of right knowledge a id rest 
happily and peacefully in it. Attaining the destruction of the vasa- 
nas, controlling the movement of the life-breath, how to be a 
jivanmukta, pray tell me. 

Vasishtha : "Rama, Yoga means the tact by which samsara 
is got over and keep the mind in peace.lt is of two kinds. I gave 
you in detail the first kind; self-knowledge by self - enquiry; the 
second is the control of the life - wind* 

Rama:- “Sir, of the two kinds what is easier than the 
other? In what kind are the difficulties less? which is good than the 
other? By knowing which will the sorrow disappear quickly ? 

Vasishtha:-"Rama, generally the word ‘Yoga* means control 
of the life-breath. Joana aod Yoga aim at the same result.To some, 
Yoga is impos$ible;to some Jnana is. Of the two Jnana is easier* If 
by Jnana, ignorance is got rid of, it will not raise its head again 
even in a dream. Jnana is always eternal while Yoga is possible 
only when there are dhyana, dharana, samadhi and the fitness of the 
place etc. So, the question which is easy and which is difficult 
will not arise for a sincere soul. I described Jnana in detail. Yoga 
is famous for making Prana and Apana as equal, for giving 
innumerable siddhis, achievements and depending upon strong 
body. By great effort, if the life - breath is controlled, vasanas 
will vanish, the activities of the miud are controlled and the 
highest state of bliss can be attained, (1*13) 
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14. The Story of Bhusunda: The description of the Peak 

of Meru 


la the Brahman, like the moving water in a mirage, the 
world exists. The great grandfather of the creation, one who is born 
from the navel-lotus of Vishnu, having the created souls as the gar¬ 
land of blck bees, Brahma exists. I am his mind-born son. By ray 
perfect behaviour, I remain till the end of the period of Vaivaswata, 
in the orbit of the seven great sages, adored by Dhruva* One day I 
went to the court of Indra in Heaven. I heard the words of Narada 
and others speaking about those who live for eternity. Saataatapa* 
a great sage very respectable, of a few words was telling the folio* 
wing story. There is the great Meru Mountain. To its north-east" 
there is an ore of the lotus-red gems. There is a desire-yielding tree, 
called the Choota. To its south, there is a hole. Around it there are 
golden creepers intertwined; there is a nest of birds. In it a crow 
called Bhusunda lives unattached like the creator ia his lotus-seat. 
There are none having more of longevity than that Bhusunda^there 
can not be in the near future too. He is very intelligent, unattached, 
fortunate and long-lived. He is at full rest, serene in mind, kno¬ 
wing the past, present and the future. If one can lead such a life 
as the crow, he must be considered fortunate indeed, of great 
good and luck. The sage, being questioned by the gods gave the 
story of Bhusunda in full. I went to see Bhusunda to quench my 
curiousity. As the place where Bhusunda lives is said to be 
full of lotus-red-gems, I could easily find it out- The place is 
filled with the lustre of gems and is lustrous flame-coloureds The 
mountain shone like the lump of fire at the time of Deluge. On 
the sides of it, the lustre of the black gems rose high up, appearing 
like the clouds. The sky is reddened with the light of various gems. 
It appears as though all the colours took their refuge in the mounta* 
in Hence it looked as though it is the prop of the evening clouds. 

It looked as though the badaba-like fire of the stomach, from 
the belly fo the Meru Mountain, rose up and occupied the place 
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at the head. Moreover, the forest goddess of the Sumeru. exten¬ 
ding its red coloured fingers of the hand is trying to catch the 
Moon. The badaba fire in the mountain expanding with the garl¬ 
ands of flames appeared as going up to raise the p^aks full with 
water to the skies. The mountain looked like kissing the sky to 
count the stars with the nails of its peak-rays, tn the mount in, 
sounds of the clouds, the music of the oiack bees, the buaches 
of flowers on the four sides make it appear as the daacing hall 
of the goddess of the forest. The leaves of the palmyra trees, by 
extending themseves, making flames like the teeth looked as tho¬ 
ugh laughing at the other mountains. The heavenly damsels 
enjoy the pastime of swinging in cradles. There all are love-ioto- 
xicatedj The gods took rest at the stony places. In the caves 
lovers gathered secretly for secret actions, The mountain looked 
.like a sage wearing the sky-deer-skin the pure Ganga-sacred 
thread the wheat coloured clusters of hair and the venu-stick. In 
the mountain, the ripples of the streams of the Ganges made 
sounds; the gods were entering the creeper-houses. The Gandha- 
rvas were immersed in celestial songs; the winds blew with fine 
scents; the golden.lotuses shone bright. The star-gems flourished 
there greatly. The Meru Mountain appeared as though it pierced 
through the sky, The Meru the place for love- sports of the 
young heaventy damsels, was full with many-coloured flowers 
making the sky decorated with varied colours, peculiar. (1-27) 

15. Meeting Bhusunda 

The head of the Meru mountain was full with huge clou¬ 
ds- hair. The branches were flowery and far and wide. It is the 
satisfier of all desires of the needy. It is covered with the flow 
er- dust- clouds. It is full with bunches of flowers closely knit 
like gems. In height it excelled the sky; the tree appeared as 
another peak of the mountain. Its flowers excel the stars in 
the sky in number and beauty; the leaves are more than th e 
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rainy-season-clouds; the heap of flower-dusi effulgent is double 
the rays of the Sun and the Moon put together; the sprouts 
are more than the lightnings, The sound of the black-bees oa 
the tree coupled with the sound of the music of the kinnaris is 
doubling itself. The sprouts-like bands and feet of the 
damsels enjoying the swinging pastime are double the sprouts of 
the tree. The number of birds on the tree doubles itself by 
the Gandbarvas wearing the guise of birds as they are experts- 
in changing forms at will. The bark of the tree thick with the 
light of gems and the calm snow looks like its wearing cloth. 
The fruits of the tree appear to be doubled by their embracing 
the Moon-disc drinking the nectar; its trunk also appears to be do¬ 
ubled as the thick clouds surrouod it. Gods under their branc¬ 
hes the Kinnaras under their leaves take rest. The clouds uader 
the bowers, the gods under their shadows lie in sound sleep. 
The damsel-bees driving away the black-bees of their anklet-soua 
ds, are plucking flowers from the vast and huge tree. Like the 
groups of worlds occupying the quarters, the tree was full with 
groups of the gods, the Kinaaras, Gandharvas and the Vidyadha- 
ras the cream of them, the tree is full with buds of flowers, 
delicate sprouts, blossoming flowers, bunches of flowers, creepers 
of Malati, groups of gems, celestial cloths, gems etc in great 
numbeis. The creepers there dance with Smiles, The tree shines 
bright peculiarly on all sides with flowers, leaves. fine smelling 
good flower^dust. I saw birds building their nests'on its sidesbranches. 
crepeers. leaves, joints and flowers, living there, There the race of 
the swan, the carriage of Brahma lived eating the soft trunks of 

the lotuses and the rays of the Moon happily. As the swans 
happened to be near Brahma, they learnt the Brahma Vidya, utt¬ 
ered the spell of the Pranava and immersed in the pranava man¬ 
tra, the spell of 'om’ repeating musically. The parrots, the carria¬ 
ges of the Fire-God, Agni were repeating the sacrificial hymns. 
As they were always uttering* *swaha’ their tone acquired the form 

6 ) 
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of ‘swaha\ They take the fire to the place of sacrifice and live on 
the trees nearby. As the bringers of fire, they were very much 
liked by the saints, who await their arrival as their beauty was 

unsurpassed. Some of them were like lightnings, yellow coloured; 
some were black-coloured like the clod us. Some were green- coloured 
like the petals of sacrificial grass-Their heads and tufts were like the 
tODgues of fire. There were the chariots of Kartikeya, the peacocks* 
ruled over by mother,Gowriimother ofSkandaor Kumara.They beca¬ 
me experts in Saiva dharma, learnt from Kumara. There were also a 
kind of birds called the sky-birds, they were born in the sky and they 
die in the sky only. They will never get down to earth* Their 
friends the white swans were as beautiful as the clouds in the sarat 
season. Different varieties of birds lived there. The parrots, the 
peacocks, the sky-birds, the twin-faced Bharadwaja birds, the 
Hemachuda birds, the golden tufted birds, the kalavinkas* the 
gnddbras, the bakas, the kukkutas, the koels, the bhasas and the 
chashakas. It was just like the world of birds. I lpoked at it from 
the sky; I looked at a group of crows the Drona kakas, having 

their nests on a branch of the tree. It was just like the group of 

thick clouds at the time of Deluge in the forest of the Cbakrava- 
ka mountain. I saw some crpws in conference near the bole of 
the trunk of a tree, full with peculiar flowers of good frag*ance. 

The place was like the place in heaven where good people enjoy 

the damsels beautiful to their heart’s content. The crows bear 
the fragrance of sama, dama etc. They appeared as though the 
pieces of clouds beaten by the winds hid themselves there. In 
'between them, there appeared Bhusunda like the Indraneela gem. 
He is full-minded, respectable, of equanimity and equality, the in¬ 
ward-turned-minded. He is known as Chiranjivi, long-lived in the 
whole world and hence called the Chiranjivi Bhusunda. He saw the 
origin and destruction of worlds innumerable times. He is of en¬ 
lightened heart. He was vexed with the calculations of the long¬ 
evities of Siva, Indra, Chandra etc. He knows the works of suras 
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and asuras, their rulers.. He was always calm and deep mended 
His words are friendly, sweet, clear and plain. He is pure, devoid 
of pride. Ha heairs the difficulties of all aud shows them the way 
out, as a good and wise friend* He has no enmity even with death 
whose dear son he thinks himself. He is like Brihaspati. He 
has all praise for all as he is the seer of the Brahman in every 
thing ever. He was cool like the waters of a pure lake. He is the 
enjoyer of the bliss within. He is the favourite of all: He is very 
broad-minded; he knows every thing. His heart-lotus is ever blo¬ 
ssoming; incessant depth of heart and width of vision adore him 
always. (1-34) 

16. Meeting of Vasishtha and Bhusunda 

While the lustre of my body spread to the four quarters, I got 
down from the sky before him. Hearing the noise of my getting 
down, the crows were a bit afraid. The crows in conference were 
like a black lily-lake; just as the earthquake moves the ocean, my 
getting down moved them a bit. Bhusunda was able to understand 
that Vasishtha myself arrived therei At once, getting up from thee lu- 
sterof leaves, like a piece of black cloudf rom the mountain, Bhusu¬ 
nda uttered the sweet words “Sage, welcome.” Just as the black 
cloud sprinkles mist, with hands born as per desire he ^offered me 
a handful of flowers. He gave me a seat on the sprouts of the 
a ranch and requested me to take my seat. All the crows stood 
up in reverence while the black lustre of their wings spread. They 
awaited my taking the seat. They along with me took the seats* 
Having satisfied me with the honours due to a guest the lustrous 
Bhusunda spoke sweet friendly words thus: f Oh sage, you have 
made us lucky by granting us your be nign presence to«day~ you 
are the good accumulated in my past births. Where are you 
coming from? Though you roam in the world full of illusion* 
1 trust that your heart feels the oneness of the souli May we 
know the cjuse of your gracing us with your presence? Your 
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very presence made us very fortunate. We are eager to have the nec¬ 
tar of your words, pray tell us.' Hearing his words, I said, ‘yes, Bhu- 
sunda. I came here to see you. You realised the Self; you are 
cool in mind; You are never immersed in terrible samsara. You 
arc safe. What is your caste? whero were you born? How could 
you attain Self-realisation? please tell me plain and clear my 
doubt. What is your age? Do you have good remembrance of 
the past happenings ? Who advised you to live here?’ 

Bhusunda replied ‘Sir, 1 will tell you every thing, kindly 
heac attentively: You are a great soul. To speak what yon asked 
for will cleanse the sins of our souls just as the clouds coveriog 
the Sun lessen the prickly heat. (1-23) 

17. The Description of the real form of Bhusunda 

Then Bhusuada, as black as the rainy black-cloud, the all-fair- 
limbed. plain-hearted, sweet-deep-worded, the ever smiling-faced, the 
knowre of the courese of the worlds well, one who gave up all plea¬ 
sures like straw, the knower of the intricacies and secrets of 
samsara, the seer of the Ultimate Brahman, courageous, firm- 
minded. of great hearing in figure, the active Mountain-like com¬ 
ing out from the big ocean of milk, the full-minded, the pure, 
the restive, of the highest bliss, the knower of the secret and 
purpose of life, sweet musical- toned, the fearless due to the rea¬ 
lisation of the Self spoke in plain words emitting ambrosia with¬ 
out any confusion, his life-history just as the beautiful cloud sp¬ 
eaks to the black-bee desirous of drinking the honey of the flo¬ 
wers thus.(l-7) 

18. The Affairs of the Mother 

“The great among the gods, the much adored by the gods, 
the god of all gods Siva shines resplendent: Becoming half of his 

body, like the creeper surrounding the mango tree the black- 
bee-eyed. very beautiful, flower-bunch-like- breasted Parvati lives, 
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On his head, the flower-garland-like Ganga with drops of snow, 
the bunch of floker-like streams adores with white colour. 
The crest jewel of his hair garland is the Moon born of the ocean 
of milk, spreading the nectar from his body of mirror-like app-? 
earance, The kalakuta poison that adored his neck appeared like 
the Indraneela gem turned as nectar ever flowing from the Moon. 
He mixes the illusory sacred ashes raised at the time of the Deluge 
by the fire of his third eye with the water of knowledge and 
rubs the paste all over his body. His gem-necklaces are the bon¬ 
es that decorate his body shining like gems whiter than the 
Moon and th* rubies. His wearing cloth is the sky, made white 
by the nectar of the Moon, having the nice border of black 
clouds and adored by the drops of the stars. The burial ground 
of the roaming foxes eating sumptuously the meat of the dead 
bodies, as white as the snow, and situated outside, is his dwell¬ 
ing place. His friends are the seven Matrukas, Mothers, the 
wearers of the garlands of the cut off heads, the blood-red dressed 
and the bearers of the bone-garlands; His anklets are the serpents, 
shedding the lustre of the gems on their heads, moving with smooth 
bodies shedding golden beams. His play-things are the burning 
of mountains by the fall of his eye-fire, desiring to devour the 
universe, acts of enhancing the might of tho demons. As his 
very thought bears fruit at once, he causes the welfare of the 
worlds with just a thought of it; be remains always in cjotem. 
plation; by just moving his hand, th* Tripuras were destroyed. 
Devo d of friendship, attachment and anger and devoid of thirst 
and hunger, his form reminds one of a firm mountain. The heads of 
the Matruganas, his retinue, are diamond-hard; their hands very 
capable of creating any thing; their teeth have terrible power of 
cutting to piece and eating cxtraodinary. They are ugly fierce. 
faced like the bear, the goats and the serpent etc. Siva’s face has 
three eyes with black lustre. The Pramathas and the Saptamatrukas 
form his retinue. They will be devouring the infinite number of 
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jivas of the fourteen worlds; they will be dancing with the groups 
of beings remmainiog before. They are donkey, camel etc- faced 
drunkards of blood, fleshy juice etc, roamsrs in the quarter-ends; 
they wear the garlands of hands and feet of the dead bodies. 
They live ia the peaks of mountains, the sky, in other worlds, 
in burial grouads and in the bodies of beings. In the abode of 
Siva live the eight Matrukas! they are Jaya, Vijaya, Jayanti, Apa- 
rajita, Siddha, Rakta, Alambusa a ni Utapala. They are the chie¬ 
ftains of all the Matruganas, the rest follow them, there are many 
who follow them, Their number is unlimited. Alambusa occupi¬ 
es a unique place among them; she is very famaus. A crow 
with a beak as hard as a gem and the black colour like that 
of the Indraneela gem is the carriage for her like the Garutman 
to Lakshmi. its name is Chanda, Once all of them met in the 
sky on some occasion; they were all rich of eight varieties and 
of terrific deeds. They all worshipped one Rudra by name 
Tumbura and celebrated a grand occasion with festivities, pertain 
ing to Paramartha, holy. They all worshipped Tumbura and 
Bhyrava and became intoxicated with liquor, they talked to 
each other thus peculiarly. They expressed that Umapathi was 
looking down upon them. “Let us show our powers to him so 
that he will no more look down upon us." they decided. So, 
they paralysed the face and other limbs of Uma. By their very 
powers of Maya, they separated Uma from Siva and brought 
her to their homes and made her a foodstuff. They celebrated 
the incident with music, dance and revelry. The sky was filled 
with the sounds of joy* They expressed their great joy showing 
their hands and other limbs, with clapping of hands etc;. They 
laughed with a sound like that of the clouds and thunders. The mo 
untain caves echoed thier joyful sounds.with liquor drunk they made 

joyful sounds which reverberated the caves; the sound was like that 
of the roaring of the ocean at the joy of the rise of the Moon. 
They filled their bodies with the sandal-paste aad other cosms- 
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tics. Drinking liquor, they made big sound?; with which the 
sky became thick. Mad with joy, the Matrukas spent the time 
in jokes, dance, drink, lunch etc, exchanging food from their 
mouths, throwing each other, catching each other freely and beha¬ 
ved as they liked. They made the good behaviour of the world 
topsy-turvy. (1-36) 

19- The Gain of a Temple 

When they were thus mad of the festivities, their carriages 
became blood-thirsty and danced with joy. The lady-swan, the 
carriage of Brahma and Chaada, the carriage of Alambusa drnced 
with mad joy. The lady-swans dancing with the male crow were 
too tempted to have coation with the male, whoever it . .be# 
Therefore, the love-intoxicated lady-swans offered themselves for 
coation with the crow. Too eager to enjoy the lady.swans, the 
male crow at onee gladly obliged them. The crow then enjoyed 
the coation with seven lady-swans to the full contentment to the 
brim and made the Seven swans pregnant, as a result of the union. 
The dance*festival ceased. The Matrukas made Parvati food and 
gave it to Siva, who’ realising that the food was of his own wife 
Parvati, grew angry upon the Matrukas. At once by their bodies 
they created Uma and married her to God Siva. Siva was pleased 
and took Uma to his abode. All the rest retired to their places. 
The Brahmani, wife of Brahma took pity upon the pregnant lady- 
swans and exempted them from being her carriages. Happily the 
lady-swans went to the lotus*lake 'of the navel-lotus of Vishnu 
and lived there, After the period of their pregnancy was full, 
they delivered twenty one eggs, very nice in the smooth navel- 
lotus-leaf of Vishnu. After the eggs grew fully, they broke into 
pieces themselves. We then were born as twenty one crows as 
the sons of Chanda. Growing in the navel-lotus itself, we began 
to fly when wc got our wings. Brahmi, worshipped by us and our 
mothers came out of samadhi and graced us with her blessings. 
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We then ran to our father Chanda with a desire to do contem¬ 
plation full of peace within. Chanda embraced us with affection. 
Then we worshipped Alambusa, who looked at us with kindness. 
Chanda said "My dear sons, are you able to get rid of s-tmura 
the net that was made by endless strong threads? Otherwise, I 
will request Alambusa to bless you with salvation. The crows replied 
'Father, we are aware of the truth to be realised; but we are 
unable to find a suitable place lonely and peaceful for our medi¬ 
tation’. Chanda replied 'Sons, there is the Mero Mountain, the 
source of all gems, the dwelling place of all the gods and the 
possesser of grand peaks. The Sun and the Moon are its lamps? 
it is the pillar of gems to the Brahmanda mandapa, its base is 
golden and it looks as though it is the raised hand of the Earth. 
The golden peaks appear as its fingers; the foar seas are the an¬ 
klets and the islands in them are the joints of the fingers, It is 
surrounded by the seven great mountains as its subordinate kin¬ 
gs; it occupies the lion-throne of the Jambudweepa; it turns aro¬ 
und tbe two eyes, the Sun and the Moon; it lives as king. We¬ 
aring the sky of tbe tea quarters as dress, the malati garlands 
of the stars, beiag the dwelling place for the elephants and the 
serpents, it snines resplendent with the beautiful ornaments of 
the gods. The ladies, of the quarters as its gates with the orna¬ 
ments of civilised ladies, very beautiful, with tbe cload-chamara- 
fans, with the sprinkles of cool water fan him- The feet of the 
Meru worshipped by the nagas, asuras and great serpents spread 
in the nether world to the extent of sixteen thousand yojanas. 
The head of the Meru worshipped by the gods, gandharvas and 
the kinnaras and having the Sun and the Moon as the two eyes 
spreads its yoke to eighty thousand yojanas in heaven. Fourteen 
varieties of beings, the Brahmarshis, ,;,the * Devarshis, the Ra- 
jarshis, the gods, the manes, 'the gandharvas, the kinnaras, the 
apsaras, the vidyadharas, the yakshas, the Rakshasas, the Pra- 
mathas, the Guhyas, and the nagas live there unseen by each 
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other like the relatives in the householders', residences. To its 
north-eastern side, there was a peak full with the Padmaraga 
gems, gems with the colour of the lotuses appearing as the 
rising Sun, Just born. On it there is a Kalpataru, the dwelling place 
for beings like the world refleeted in the mirror of its peak. To the 
southern side of its trunk, there is a branch with golden sprouts 
aad leaves. It is full with the flowers of gems and fruits shining 
as the disc of the Moon. There I built a nest with gems, when I 
was in contemplation I used to go to it for rest. It is covered with 
the petals of gem-flowers. Its outer gate was constructed with 
the pieces of the Chintamani stone; there are many fruits full of 
juice. There lived a number of crow-sons roaming with discrimi¬ 
nation. It is beautiful covered with cold flowers. Go there and be 
there, Even gods can not go there. By staying there, you can be 
sure of getting both bhoga and yoga’ worldly pleasures as well as 
other-worldly pleasures unhindered," Thus speaking, our father 
embraced and kissed us and gave us the meat he brought for Devi. We 
ate it. saluted to father and mother and left the place, Vindh- 
yakaccha, the residence of Alambusadevi. Gradually we passed 
over the sky, crossed the group of clouds and passed on to the 
region of the wind and Saluted the gods who appeared. We 
went to Heaven crossing over the region of the Sun and the 
Brahmaloka crossing over Amaravati. There we siluted to mother 

and the Brahmi and informed them of the father’s bid Jing. They 
embraced us with affection and love and permitted us to go. 
We again saluted them and came out of the Brahmaloka. Then 
crossing over the towns of the rulers of the quarters, wno shine 
as the Sun, passed over the region of the wind, going in the 
sky, reached this tree, entered the nest and observed silence 
with no hindrance whatsoever. Thus I gave you our history 
exactly; I shall tell the rest, if ordered'\(l-50) 

20. The description of the real form of Bhusunda 

“ Sir, the world is as it was in the previous kalpas. So 
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though f lived on many kalpavrikshas, but I describe my nest as 
it is to-day. I see the present kalpa as the previous kalpas. Your 
appearance here is the result of our good in the previous kalpas. 
As the result of your benign presence, we, our nest, the branch 
and myself become sanctifed. kindly accept our welcome rituals to 
enable us to become purer than before and command," Vasishtha 
said “Rama, so saying, he offered again arghya, padya etc. 
Accepting them and being pleased I asked him’ 'Oh king of birds, 
where are your brothers as strong and as wise as yourself? How 
is it that you are alone?* *'As the days pass one after another, 
the yugas also pass one after another; a long time passed; then 
we were together here. But later, my brothers left behind their 
bodies and attained the state of Siva. Very strong in body and 
very long in longevity there were many. All were devoured by 
time, the endless,’ Bhusunda replied. 

Vasishtha Bhusunda, how did you escape the clutches 
of the terrific winds of the Deluge wbich wear the twelve Suns 
in the garland like the twelve Moon-discs? Did you not feel the 
terrible heat of the Sun destroying the forests by his rays? How 
could you tolerate the icy cold of the Moon's rays that make 
water as clots of ice? The thick clouds of the great Deluge 
which even the chisled axe cannot cut to pieces frightened you 
I suppose- when every thing in the world was shaken with 
dread and destroyed ultimately, how is it that the kalpav. iksba 
you live did not get ruined. 

Bhusunda ** Sir, we are birds; our life is the worst of 
an lives; we have no prop; ail biame us. For the sake of such 
mean birds Brahma creaisd forests with no men, but with the empty 
sky. Boro in the wretched race, bound by the ropes of desires and 
living for long, how can I describe my woes innumerable? We 
are ever Self-satisfied; we take rest in the Self; we are not en¬ 
tangled with the labyrinth of births and deaths. We ate satisfied 
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thoroughly with our natural real Self; we spend our time in our 
home; we are rid of the difficult efforts. Living we do not like 
to perform actions of this world or for the next world; we do 
not desire to die and leave the body. We spend time living thus 
having our desires fully fulfilled in the eternal firm everlasting 
form of bliss. We have seen many Ibirths and deaths in the 
world; We realised the world as false like the things in dreams. 
Our mind left for good its fickleness, We live with equanimity and 
equality. Living here on the kalpavriksha devoid of the tapatra- 
yas. looking into the Atman, we see the course ef time unmoved 
and unattached* Though we are in this kalpa lata devoid of day 
and night due to the ever bright light of the gems; we are 
able to find out the course of the world by the course of in* 
haling and exhaling the life-wind and the useless wind respectively- 
There is no difference here in day and night but we realise the 
three times* the past, the present and the future by our intellect 
By the realisation of the Self, my mind is devoid of the diffe¬ 
rence of essence, no-essence and it rest sin peace. Hence, my mind 
is calm and firm; there is no place for sorrow here. Falling in 
the bondage of the ropes of samsara of desires and expectations 
like the worldly crows, I never get frightened even when a man 
coughs. With looks too serene and peaceful, I see the worlds of 
illusion; we do not lose our courage even if they are destroyed. 
Even in the midst of terrible calamities, we stand firm like a 
rock and be only as witness like the white gem. Happy in the 
beginning but quite useless are the joys and sorrows of the world 
they come and go; we remain undisturbed Even if the beings are 
born, dead or not dead, we gain or lose nothing. The rivers of 
the beings enter the ocean of time; we live neutral unmindful of 
them. We accept none; reject none. Our feet are smooth as 
we live in samsara very careful; they are wicked for tearing away 
the samsara. Thus we live in this tree. Winning over the grace 
of great souls like you, who are devoid of sorrow, fear and illu¬ 
sion, we also live devoid of sorrow, fear and illusion. Though our 



52 


Yoga Vasishtha 


mind goes hither and thither for the affairs of samsara, it is 
never under the control of passion or desire as it is in the full 
know of reality. Our mind is devoid of changei trouble but rests 
in the Self; the waves of Chit arise like the waves of the ocean 
during the festive days. The nectar of joy got by the churning 
of the ocean of milk we drink now by your benign presence. 
More than the bodily presence of the great souls who are devoid 
of the three desires for wife* money and sons there is no aus¬ 
picious thing, greater thaa the gain of the Self. The pleasures of the 
flesh are only sweet for a while; we gain nothing from them. 
From the touchstone of Chintamani of the association of the 
saintly comes knowledge, the essence of all. Your words are fine, 
full of depth, sweet and beautiful, delicate and delicioas. You 
are the only black-bee that drank the nectar of the three worlds- 
lotuses The association of the wise saintly sage is the destroyer of all 
fears. Though we are not Self-realised souls, by your presence all 
our sins are destroyed; our life has become truly fruitful (1-41) 

22. The Attainment of high longevity. 

This kalpavriksha would never be shaken even by terrific 
onslaughts of nature and the blowing of deadly winds. Even to 
those who roam in different worlds, this is quite inaccessible. So 
1 am happy here with no woe or worry* Even when Hiranyaksha 
stole the whole earth with the seven islands by his tremendous 
power this tree was never shaken or disturbed, when the Varaha 
Vishnu made the whole earth set right, it was shaken but not 
this tree, When the Kurma Vishnu bore the earth on nil should 
ers and when the ocean of milk was churned, this tree remained 
unperturbed. When the great gods-demons war broke out, th e 
Sua and the Moon fell down and the world was in utter confu- 
sioa and chaos, this tree was not at all shaken. The terrific winds 
of the Deluge overturned mountains and hills, uprooted trees and 
caused destruction but this tree remained calm, It was not shaken 
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even when the great winds blew when the Mandara Mountain 
churning the ocean of milk produced terrific noise of the Deluge' 
When Kalanemi took the Meru Mountain in between his shoul¬ 
ders and even the Meru was a bit trembled, this tree remained 
calm, When the great Garutman fought with the gods for nectar 
and when his wings in the. great war created fierce winds and 
disturbed the peace of the world, this tree never even moved a 
bit. When Garutman was born and when he wanted to submerge 
the entire earth under water with lightning speed and when San- 
karsbana Rudra bore the earth with thousand hoods as Sesha 
and kept the earth above water, even then this tree never moved 
an inch, WhenAdisesba left great flames of fire from his thousand 
tongues, even when to bear them was impossible to the big'mou- 
ntains, and great oceans, the tree never was in peril. So great is 
this kalpaka tree. We who took it as our prop can never be in 
peril. Those who take refuge under a bad man or place alone 
will be in peril, 

Vasishtha ; - Bhusunda, how was it possible for you to 
remain steadfast even when the Sun and the Moon fell at the 
time of the Deluge ? 

Bhusunda > When at the end of the kalpa, the world 
disappears, I shall leave the tree just as an ungrateful fellow 
leaves behind his noble friend, If the mind is devoid of vasanas 
the limbs of the body become static. I live in the sky actionless giving 
up all creations, of fancies. When the twelve Suns rise,cut the moun¬ 
tains to pieces and make them extremely hot, I make myself sura 
of becoming the form of Varuna and live unmoved like a heroi 
courageous. When the huge winds uproot the hills at the time 
of the Deluge, I take the form of the mountain and live in the 
sky unmoved. When the Meru and other mountains melt away 
and the whole world becomes water, nothing but water, I take 
the form of the wind and remain unmoved in the sky. When all 



54 


Yoga Vasishtha 


the tattwas dissolve themselves. I shall remain unmoved in ibis 
glorious state like one in sound sleep. 1 shall remain so til* 
Brahma begins another creation* 1 eater the Brabmanda then, orae 
to this tree and live in here.’ 

Vasishtha : - "Bhusunda, you live for many kalpas contin" 
uosuly, but the other yogis do not do so; they attain Moksha. 

Bhusunda : - ‘'This is the niyati, or the divine ordina ion 
of the Supreme Spirit, This is inscrutable. His will is that I should 
be so and they thus. None knows what happens. Every thing 
is as it should be; not otherwise; this is Nature's ordination. By 
my desire this kalpavriksha exists here every Yuga. 

Vasishtha 5 ® ‘ You have great longevity, the high salvation 
and the mind quite fit for Yoga; You are endowed with Jnaoa 
and Vijnaaa, knowledge and culture aad courage of conviction* 
You have witnessed many creations, deluges, natural as well as 
unnatural and great Deluges. Do you remember the most peculiar 
and the most wonderful things? 

Bhusunda ; ■ "One is that the land under the Meru Mou¬ 
ntain was devoid of earth, trees, mountains, grass etc. It was 
filled with heaps of ashes for eleven thousand years* There was 
no Sun, no Mosn, there was no difference between the night 
and the day. It half shines by the light of the Meru; like the 
Chakravala mountain it is half in darkness and half in lighf. 
In the great war between the gods and the demons, many Tied 
away fearing death in war to this place. This was for four Yugas 
l be harem for the ladies of the Rakshasas, The waters of the 
oceans once spread everywhere except the Meru with the three 
Murtis, thrimurtis. For two Yugas. it was only with the forest 
trees nothing else. For four Yugas, it was full with mountains* 
The people had no cultivable lands and no cultivation as pro¬ 
fession. For ten thousand years, it was full with the bones of 
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the dead like mountains. As darkness spread, stars disappeared, 
the travellers in aeroplanes ran away from the place with dread« 

The Vindhya mountain proud with all strength broke the sky-way 
and made the south full of mountains alone. Then Agastya was 
not there, I quite ^remember all the above things* Innumerable are 
the peculiarities; I need not tell all. The essence is this. I remember 
hundreds of the four Yuga-perioda. I saw hundreds and hundreds 
of Manus. I bring back to my memory the rise of the Virat 
Brahmanda body; when the realisation of the self was thoubgt 
of there were only lustrous bodies; no men t no gods; there was the 
Virat-Purusha only. In one creation, there were brahmins, only 
drunkards; the non-brahmins of heinous acts, the gods and many 
debauchees. Once the earth was full of trees very thickly grown 
and no seas; there were men born like Bhrigu without the coa* 
tion of man and woman. They were mind-born. When there was 
unnatural Deluge, the earth and the mountains, the bearers of 
earth were destroyed. Then gods and men with the attainment of 
Yoga lived in the sky. This also I remember. I quite remeber when 
there was no Indra. no king, no upper and lower classes of men; 
between the Deluge and the next creation the quarters were full 
of darkness. I remember this very well. The effort to create, the 
difference of the three worlds, the state of the Kuiaparvatas, the 
construction of the Jambudweepa, the division of castes and states 
of life, the division of earth, the stars-wheel, Dhruva’s birth, the 
birth of the Sun and the Moon, the history of Indra and Upen- 
dra, the theft of Hiranyaksha, the earth’s upliftment by Varaha, 
the devas, danavas, the naras the emperorship, the Matsyavatara 
to bring back the Vedas, the uprooting of the Mandara Mountain 
the churning of the ocean, the birth of Garuda with no wings 
and the birth of seas etc, the quite recent things are remembered 
even by far youngsters to me like you, So, I am not telling any 
thing about them: 
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aoam 

“ Garudavabanam Vibagavahanam, Vibagavanabam Vrisbabbavab- 
Vrishabhavahanarn Garudavahaaam, Kalitavanaham Kalitajivitah 5 

As I am of tbs highest longevity, I saw the most wonder- 
ful things; One who became the charioteer of Garuda in one kal- 
pa became the charioteer of Hamsa, the Swan in another kalpa; 
the charioteer of Hamsa became the charioteer of the o x 'o still 
another kalpa and again the charioteer of the Ox became the 
etianoteer of the Garuda in another K.alpa.(l-52) 

22. The Description of Life in Longevity 

Vasishtha, yourself, Puiastya, Atri, Narada, Iadra* Mareechi 
Pulahti, Uddalaka, Kratu, Bhrigu, Angiras, Sanatkumara and 
other sages, Sankara, Bbriogi, Kariikeya, Ganesa and other gods, 
Gouri, Saraswati, Gayatri, and other goddesses* Meru, Mandara, 
Kailasa, Himalaya, Dardura and other mountains, Hayagreeva, 
Hiranyaksha, Kalanemi, Bali, Hiranyakasipu, Prahlada, and other 
demons, Sibi, Prithu Vena, Naabahaga, Nala, Mandbata, Sagara» 
Dileepa, Nahusha and other kings, Aatreya, Vyasa, Vaalmiki, 
Suka, Vaatsyayna and other saints, Upamanyu, Manki, Bhageeratha 
and others and different kinds of beings were born. To remember 
tbe present things and to forget the innumerable incidents also are 
not impossible. You had eight previous births as Vasishtha. Now, 
you Came to me. In all your births you were not the mind-born 
son of Brahma; you were born from the sky in one birth, from 
the water in another birth, from the Wind in another birth, from 
ihe mountain in another birth, and from the Fire in still anothe® 
birth* I saw three creations exactly like the present creation" The 
customs and systems of people and the situation of Jbe quarters 
are the same as now. For tea creations, the time was the same; 
the creations also were equal. In them, the demons did not conquer 
the gods; the customs and systems of the gods and others were 
the same. In five creations, the Earth was submerged under tbe 
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ocean and the five times the Kurmavatara, the Tortoise uplifted 
ft. I remember that the gods and the demons churned the ocean 
of milk by the Mandhara mountain ten times to get the nectar 
Hiranyaksh-a.w ho collected the homage - dues from the gods also 
took into the Patala with him all the medicinal plants thrice, Vishnu 
becoming Parasuram the son of Renuka killed the Kshatriyas 
in six kalpas; in many kalpas, this did not happen 1 
remember Buddha being born hundreds of times in the Kaliyugas' 
Siva conquered the Tripurasuras thirty times, destroyed the sacri¬ 
fices of Daksha twice; and conquered Indra ten times. Siva perfo¬ 
rmed war for the sake of Banasura eight times. Hari and Hara 
by creating Saiva, Vaishnava ,Pramatha spells created dread even 
to the gods. In every yuga» the Veda was not the same; as per 
the capacity of the human beings, celibacy* service to the Guru 
sleeping on the floor and other customs and the pronunciations 
of the Vedas were different. In every yuga, though the Puranas 
teac i the sans thing had different versions. I saw* many Bharata 
Rsmayanas written by the knowers of the Vedas like Vyasas and 
Valmikis, I have seen another great Ramayana in one lakh slokas; 
it is the science of knowledge. It teaches to behave like Rama 
and never like Ravana; in it knowledged. is taught easily and ele* 
arly, Now Valmiki writes the Ramayana in thirty two thousand 
slokas; I know it; the world knows it; you will know it in due 
course. So far, the Ramayaaa is written eleven times; the world 
forgets whether it is written by Valmiki or somebody else, It is written 

again for the twelfth time, There is one more which is equal to 
this: that is Bhaarata. The previous one written by Vyasa was 
forgotteni It was written six times either by Vyasa or some¬ 
body else. That is not present now; so, it is now being written 
for tbe seventh time. I have seen different Puranas with different 
stories in the different Yugas, Other things also do not appear 
as they were before* They appear different in one Yuga and 
the same in yet another Yuga. For the eleventh time Rama i® 

( 8 ) 
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now born to kill the Raksbasas. Bari as Nrisimha killed 
Hiranyakasipu for the third time just as the boa kills the ele» 
phant. For the sixteenth time, Lord Vishnu is going to be born 
in the house of Vasudeva. The world full of illusion is not 
existent at all. Though it appears as it is,it is only like the bubble 
in water, momentary. The transieut illusion of drisya has in it¬ 
self the Chaitauya, in which just as the waves rise in water, 
the drisya rises and dissolves. 1 quite remember the three worlds 
the same, quite different and half the same and half different 
1 also remember beings doing the same things; doing differen 1 
things, the same actions and different actions. In every Manvan- 
tara, the course of the world is different, topsy-turvy. Its birth, 
growth aad method are different and topsy-turvy. My friends 
now are different; the relatives also are so; the servants are 
different; and so are the props. I once lived on the peak of 
the Vindhya, some time in the Sahya* some time in theDardura* 
J was alone some times with no relatives, Oace I was in the 
Himalayas; 1 lived some times ia the Malaya mountain; again 
in the Meru. Thus, endiess Yugas pass over. This kalpavrikaha 

remains as it was without changes, with the same glow and 
glory. Though the tree is as it was, the quarters and the hill 
are not as before* The northern side of this mountain was pre¬ 
viously different from the present state. The change is not dete¬ 
ctable; but I remained the same ajl the kalpas* After my con¬ 
templation, I look at the creation, the course of the Sun, Moon 
ibe stars and the planets and tbs situtioa of the mountains like 
the Meru. The quarters, things that were there are now changed 
but 1 remain the same, recognising the change. As I realised that 
the world is sat as well as asat, an illusion is born in the Self, 
1 have no illusion or delusion in my mind. Due to the power 
of delusion of the Self, the things are thus becoming manifold; 
different due to the changes in the quarters; due to the changes 
of time also, the son becomes the father; the friend becomes the 
enemy. Men are becoming women and women are becoming men. 



